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l. OBIIAA XAPAKTEPUCTUKA JUCCEPTALIUU

AKTYaJIbHOCTH TeMbI HMCCJIEIOBAHMS.

TemMol  JaHHOTO  HWCCIENOBAHUSA  SIBISCTCA  WHJOHE3UMCKHWNW  PEIUTHO3HBIN
(dyHIaMEHTaIn3M, B YACTHOCTU €r0 SMUCTEMOJIOTHYECKUE MPpoOeMbl. B 3Tol cBs3M nr00bIE
BOIIPOCHI, KOTOPhIE MOTYT BO3HUKHYTH B XOJC HCCJIEAOBaHUS, OyAyT paccMaTpUBAThCA B
KOHTEKCTE KYJIbTYpbl, UCTOpUH, ¢unocopuu u penurun B WMugonesun. bynyum omHoOM u3
Han0oJIee MPUCTATHHO U3YYaeMbIX TPOOJIEM B MHIOHE3UICKOM 00ITIeCTBE, (yHIaAMEHTAIN3M BO
MHOTHX CHUTYyallUsiX CTaHOBHUTCS OCHOBHOW NPUYMHOW KOH(MIMKTOB MPEUMYIIECTBEHHO Ha
pPEIUTHO3HON WIIM MOJUTHYECKOU MmouBe. OH TakKe MOJYyYHJ IMPOKOE paclpOCTPaHEHUE Kak
peakIus Ha MPOIIECCHI TI00anu3aIuu U CeKyJIIpru3alii U, BO MHOTOM Oyarojaps cpeacTBaM
MaccoBOM MH(OpMAINH, MPOYHO CTAl ACCOIUUPOBATHCS C IKCTPEMUCTCKUMU JIBIKCHUSIMU U
HCIAMUCTCKUMH OpPTraHM3alldsIMH, YTO TPHUBEIO K emle OoJbllell MyTaHWIlE B TPAKTOBKE
HoHsTUs .

dyHIaMEHTAIN3M KaK IMOHSATHE HW3HAYaJIbHO IMOSBHIJIOCH B TE€PMEHEBTHKE, 0003HAYAs
OyKBaJbHOE TPAKTOBAHUE PEIUTMO3HOTO TEKCTa, a 3aTeM BBIIUIO 32 PaMKH JIOKAIBHOTO
3Ha4eHHMs, BhICTynas B KoHIlE XIX-ro m Hagaige XX-ro BB. yKe KaK PEIUTHO3HOE JABUKEHUE
OTACIBHBIX TPYIl aMEPUKAHCKUX €BAHTEIIbCKMX XPUCTUAH, KOTOPBIE MPOBO3IJIANIAIOT
06e30roBopouHyt0 Bepy B bubnuio u EBanrenus kak 100poaeTenb U OCHOBY MUPCKOM KU3HU U
BEYHOM KU3HHU MOCJIE CMEPTH 2. B KaKoi-TO CTENeH! 3T0 OblIa peakliys Ha PECTPYKTYPH3aAIIHIO
JyXOBHOCTU M KPUTHUKY JOTMATHUYECKOH, JUTYPrHYECKOW M COIHATBHOM CTOPOH >KU3HU
XpPUCTHAH, PE3yJbTaTOM KOTOPOMl CTaj0 BO3HUKHOBEHHWE CTOPOHHUKOB MOJICPHHU3AIUU
XPUCTHUAHCTBA, YTO, B CBOIO OYEPEb MOAPA3yMEBAJIO CBEJACHUE BEPbI K MPAKTUKE KU3HU, a
BO3HUKHOBEHHE U MTOCIIEAYIOIICE PA3BUTHE JOTMATHKH IIEPKBU OOBSICHSIINCH 11O OOIBINCH YacTH
yepes Quiocodpuio ¥ HayKy>. B kadecTBe HpuMepa TaKMX pe3yJbTaTOB MOYKHO CUMTATh
npunsatue Opannueii «3akona o pasaenenun Llepksu u Nocynapcrea»?. Takke HEMATOBaKHO
OTMETHUTH, 4TO (PYHIAMEHTAJIM3M B IIEJIOM MPUCYI HE TOJIBKO XPHUCTHAHCTBY — OH IIPOSIBIISAETCS

B JCATCIIBHOCTH MHOTHUX APYTIUX I'PYIIT U CEKT, B TOM YHCJIC HCJIaAaMHCTCKHUX. HpI/I 3TOM JO0 CHUX

! loppobuee cm.: Cumonos M.B. Penurnosnblil (pyHIaMEHTAIM3M M PEJUTHO3HBIA TPaJMIMOHAIM3M: K BOMPOCY O
KOPPEKTHOM yrnoTpebieHny TepMuHOB // I'ymanuTapHslii Hay4uHblid BecTHHK. 2017. Nell. C. 21.

2 Tlonpobuee cm.: Bonobyes A.B. PenuruosHas u nonuruueckas rpanu Qpynnamentanusma // Bectauxk MITIY. Cepust
«®Punocogcekue Haykm». 2018. T. 25, Nel. C. 106.

3 [llazaesé U.C. Penuruo3sblii GpyHIaMEHTAIU3M: OIPENE/eHNe HOHATHS U HCTOPUA €ro IPOUCXOKAeHHs // AnbMaHax
COBpEMEHHOM Hayku u o0pa3oBanus. 2014. Nel (80). C. 133-134.

4 Loi du 9 décembre 1905 concernant la séparation des Eglises et de I'Etat // Legit France: URL:
https://www.legifrance.gouv.fr/loda/id/JORFTEXT000000508749 (nara o6pamenus: 08.11.2023).
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MIOp OCTAETCs HE PEIIEHHOHN MPpobiieMa TEPMHUHOIOTUIECKON ICHOCTH (PyHIaMEHTAIN3Ma B CHITY
€ro TECHOM B3aMMOCBS3M C COLIMOKYJIbTYpHOM KHU3HbIO oOmecTBa: «CoBpeMEHHBIN
dbyHIaMeHTaIM3M MOHUCTHYEH M JIOKAJeH, NpPHUBS3aH K OTHUYECKOW M PEIUTHO3HON
COCTABIISIOIIMM, TaK UM MHAYE OTPAKAFOIIUM TyX MOHUCTHYECKON KyJIbTyPhl M HACOIOTUI .

W 3pech akTyallbHBIM CTAHOBUTCS ONBIT MHAOHE3WH, Tak Kak TaMm IIPEJICTaBICHBI
OTJIEIbHBIE PETUTHO3HBIE TPYNIBI ¢ (YHAAMEHTAIMCTCKUMHU B3TJISAaMH, OHAKO HAauOoJbIIee
pacupoCcTpaHeHHe B CHIIy 3HAYUTENBHOW UYMCICHHOCTU MPEACTaBUTENCH HCIaMa MOTy4dus
UCIAMHUCTCKUI (pyHIaMeHTanu3M. IIoCKoJIbKY 3TO fBJIEHHE MPEBPATHIOCh B HEMHHYEMYIO
yIrpo3y sl UHIOHE3UHCKOTro OOIIECTBA B 11€JI0M, HAYYHBIM COOOIECTBAM U HCCIIEIOBATENISM
OBLIO MPEJUI0KEHO U3YUHUTD ITO SIBJICHHUE C PA3TUYHBIX TOUEK 3pEHUSs, BKIII0Yasl MOJIUTUYECKYIO,
TEOJIOTUYECKYI0, COLIMOKYJIBTYPHYIO U Ja)kKe YKOHOMUYECKYT0. [Ipyroii mpobieMoit octaercs To,
YTO JBIKEHHE PACCMATPUBAJIOCh TOJIBKO C JIBYX OCHOBHBIX TO3HIIMI: PEIUTHO3HON U
noiutudeckoi. [lepBasi paccmarpuBaeT ero kKak «oOpaimieHHOe BHYTph ceOs» (anri. Inward-
looking) nBr>keHUE «BOMHCTBYIOMIETO OJ1arouecTHs», HAPaBICHHOES Ha BOCCTAHOBJICHHUE POJIH
U TJIaBEHCTBA PEJIUTHH, KOTOpbIe ObUIM OcialbiaeHbl MOJEPHU3MOM U CeKyssipu3sMoM. Bropas
paccMaTpuBaeT 3TO SBJICHUE KaK MOJUTHYECKOE JIBIKEHUE C «HAIPaBJICHHBIMU BOBHE» (AHTII.
Outward-looking) mensmMu, B KOTOpOM JUACphl (DYHIaMEHTAIUCTOB HCIOJIB3YIOT PEIUTHIO
TOJIbKO KaK MHCTPYMEHT JOCTHKEHHUS MOJIUTHYECKOW BIAcTH. J(uieMMa 3aKkirodaercs B TOM,
4T0 00a M0AX0/1a MPUACPKUBAIOTCS CBOMX COOTBETCTBYIOLINX MO3UIIMMA, UTHOPUPYS JIEKAIILYIO
B UX OCHOBE CBSI3b MEK/y HUMHU.

CreneHb HAY4YHOI1 pa3padloTaHHOCTH MPOOJIEeMBI.

JIutepaTypa, UCIOJIb30BaHHAS JJI UCCIEAOBAaHUSA (yHIaMEHTaNIU3Ma, ACUTCA Ha TPU
rpynnsl. [lepsas — 3TO pabOThl COBPEMEHHBIX YUEHBIX, B KOTOPHIX MHOJHHUMAETCS TEMa,
CBsI3aHHAs C (YHIAMEHTAIU3MOM M €ro KOHLENTyalbHBIMH NpoOiemMamu. Bmopas — 3TO
paboThl, MOCBSIIEHHbIE AMUCTEMOJOTHYECKUM IpoliemMaM (yHAaMEeHTalu3Ma, B YaCTHOCTH
paloThI MPU3HAHHBIX HCCIeA0BaTeNel B 001aCcT peTUruo3Horo GpyHaaMenTanusma. 1pemos —
3T0 paboThl (uIocodoB, Kak 3amaJHbIX, TAK U POCCUUCKUX, KOTOPbIE, IO MHEHUIO aBTOPA,
aKTyaJlbHbl W MOTYT OBITh HCIHOJIb30BAaHbl JUISI H3YYEHUS BOIIPOCOB 3IHUCTEMOJIOTHH,

MeTapu3UKU 1 QUIOCOPUHN PEIUTUU UMEIOIUX OTHOIIEHUE K (PyHIaMEHTAIN3MY.

5 Iur. To: Manvkoeckas H.A., ITouma FO.M. ®yupnamentanusMm — yrposza win cnacenue? // ColuanbHOe: HCTOKH,
CTPYKTYpPHBIE IPO(HIIN, COBpeMEHHBIE BBI30BHI / Tox o6, pex. I1.K. I'peuko, E.M. Kypmenesoii. M.: POCCIIOH, 2009. C.
362.
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l'oBopsi 0 mepBoii rpymnme, BaXXHO OTMETUThb, YTO €€ XapaKTepu3yeT pazHooOpaszue
MOJX0M0B K W3ydeHWIo (yHmaMmeHTanm3ma. JlaHHOe pa3zHoOoOpasue MpelCcTaBisIeT OCOOBIN
UHTEpEC TSl HCCIICIOBaHMs, TaK KaK oOpamiaer K u3ydeHuto peHomena GyHmaMeHTaIn3Ma B
Pa3IUYHBIX PETUTUO3HBIX TPAIUIUAX, KAK XPUCTHAHCTBA, TaK H UCIIaMa.

B nmucceprammm B KadecTBE JHMTEpPATypbl MO O3TUM TEOPETUYCCKUM OCHOBAHHSIM
(dyHIaMeHTaIM3Ma U UX MHTEPIpETauy ObLIIM UCIIOJIb30BaHbl cieaytomue padboTsl: JJx. bapp
«Dynpamentanuzm» (auara. Fundamentalism, 1981) u «Yxoas or ®@yHaamMeHTaan3May (aHIL.
Escaping from Fundamentalism, 1984) ¢, K. Apmctponr «butsa 3a bora» (aurn. Battle for God,
2000)’, b. Tubu «Br13oB Qpyngamentanusma ( aura. The Challenge of Fundamentalism, 2002)
8 , ®. Paxman Mamuk «Mcnam» (amrm. Islam, 1979), «McnaM ¥ COBPEMEHHOCTb:
UHTCIUICKTyabHas Tpanchopmanms» (anri. Islam  and Modernity:  An Intellectual
Transformation, 1979), «Bo3poxnenue u pedopmanus B uciame» (anria. The Revival and
Reform in Islam, 2000)°, M. Bapkyn «Penurus u npaBble HAIIMOHATUCTBI: HCTOKU JBHIKEHHS
"xpuctuanckor maeHtuuHoctu"» (anrir. Religion and the Racist Right: the Origins of the

Christian Identity Movement, 1994)1°, X. Mapkosun «Pennuruo3Hslii GpyHaaMeHTaan3M» (aHTI.

Religious Fundamentalism, 2010)*!, a Tax:xe paGOThl MHIOHE3MIICKUX y4EHBIX, TAKHUX, KaK A.

® Mpum Abr.: Ipodeccop Jx. Bapp (1924-2006) — motnanackuii uccienoparens Berxoro 3asera. Bl mpodeccopom
Oxcdopackoro yauepcurera ¢ 1976 mo 1978 u npenogasan uBput B Permyce ¢ 1978 mo 1989 rr. Uepes pyHaamMeHTaTN3M
M CBOETO pojia «0ercTBo ot Hero» Jx. bapp KpuTHKOBaI KOHCEPBAaTUBHBIN €BAHTEIN3M U €0 CTOPOHHUKOB, TaKHUX, Kak JK.
IMapkep, KOTOpBIA HacTamBayi Ha Hemorpemumoctd CesimienHoro Ilucanus. IMoapoGuee cm.: Barr J. Escaping from
Fundamentalism. London: SCM Press. 1984; Barr J. Fundamentalism. London: SCM Press. 1981.

" TIpum. Abt.: K. Apmctponr (poa. 1944) — GpuraHckas NUcaTeNbHMIA, IIMPOKO M3BECTHA CBOMMH paboTaMu 110
CPaBHUTEIHFHOMY PEIUTHOBEICHHUIO, COCPEIOTOYCHHBIX Ha OOIIMX YepTax PEeJIMIUi, TAKUX, KaK MUJIOCEpANE, COCTpaTaHne
1 «30JI0TO€ MPaBUIIO0 MOpaliny». B nanHoi pabote ucnonb3yetcs ee kaura «butsa 3a bora: ¢yHnaMmeHTanusm B nyganusme,
XpHUCTHAHCTBe U uciamey. [logpobree cm.: Armstrong K. Battle for God. New York: Alfred A. Knopf. 2000.

8 Mpum. Asr.: Ipodeccop B. Tubu (pon. 1944) — Hemelkuil MOMUTONOr CUPUIACKOTO MPOMCXOXKAEHHUS, CIEMMATUCT IO
HCIIAMOBEJICHUIO M B o0mactu uccinenoBanuii bmmwknero Bocroka. ITlompobuee cwm.: Tibi B. The Challenge of
Fundamentalism. Berkeley-Los Angeles-London: University of California Press. 2002; Tibi B. The Challenge of
Fundamentalism. Berkeley: University of California Press. 1998.

° IIpum. Asr.: ITpodeccop ®. Paxman Manuk (1919-1988) — nakucraHckuii yueHbIH-MOJEPHUCT U UCIAMCKUil Guaocod,
W3BECTHBIM CBOEW MOIAEpKKOH pedopmammu ucinama. B Manonesnn ¢unocodekne maen @. Paxmana o pemuruu u
ucnaMckoil ¢uiocouu BIOXHOBHIM MHOTHMX ydeHbIX, Takux kak H. Mamxung u A. C. Maapud, xotopble ObuiH €ro
YUEHHKAMH, a Takke A. A3pa ¥ MHOTHX COBPEMEHHBIX HCIAMCKUX WHTEIUIEKTyanoB. IloapoOuee cm.. Rahman R. Islam.
Chicago: The University of Chicago Press. 1979; Rahman F. Islam and Modernity: An Intellectual Transformation.
Minneapolis: Biblitheca Islamica. 1979; Rahman F. Islam and Modernity. Chicago: The University of Chicago Press. 1982;
Rahman F. Revival and Reform in Islam: A Study of Islamic Fundamentalism. Edited and with and introduction by Ebrahim
Moosa. Oxford: One world Publications.2000.

10 M. Bapkyn (pox. 1938) — monurosior, 3aHMMAaBINMii JIOJDKHOCTH MOYETHOro Tpodeccopa momurotorun B Ilkone
TpaXAaHCTBA M OOIIECTBEHHBIX CBsi3ed MakcBeiuia CHpaKy3CcKOro yHHUBEpPCHTETA. SIBIISIETCS CIIEIMAIMCTOM B 00JIacTH
MOJIUTHYECKOTO M PENUTHO3HOT0 IKCTPEMHU3Ma M B3aUMOCBsI3el Mexay penurueid u HacwiueM. [lonpoGuee cm.: Barkun M.
Religion and the Racist Right: The Origin of the Christian Identity Movement. Chapel Hill and London: The University of
North Carolina Press. 1997.

11 X. MapxkoBul — BeITycKHMK YHuUBepcuTeTa Temmn. Havan 3anuMatscs sxypHanucTHKoi B 1976 rogy u paboTain B raseTe
«ITorceun PenaGnukan» (anri. Pottsville Republican). Yen us cdepst B 2006 roxy, a ¢ 1999 r. Havan mucaTh Hay4HO-
normynsipabie KHUTH U K 2020 1. ctan aBTopom 200 paboT, ormyOGIMKOBaHHBIX B HECKOJIBKHUX M3aTenbcTBaxX. [logpobuee cm.:
Marcovitz H. Religious Fundamentalism. San Diego: ReferencePoint Press. 2010.
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C. Maapu*?, H. Mamxun®® u A. Aspa'®. C ux TOYKH 3peHMs B yCIOBHSAX HHIOHE3UHCKOIrO
o0miecTBa QyHIAMEHTAIN3M HAIIPAMYIO HE CHHOHMMHMYEH PaJUKAIbHOMY JBUKEHHIO, TIPH STOM
HEKOTOpble €ro (OpMbI CHOCOOHHI TOBIMATH HA PAJAUKATIM3ALMUIO PETMTMO3HBIX OOIIMH B
CTpaHe.

B poccHiickoli Hayke M0 TeOpPETUYECKUM OCHOBaHUAM (DyHJIaMEHTaIu3Ma IHCAIN TaKKeE

uccienosarenn, kak: KO.M. Iloura ¥ | A.B. Bono6yes !®, M.B. Kynpsmesa ', E.B.

2 TIpodeccop A. C. Maapud (1935-2022 rr.) - BUAHBIH UCIAMCKHIA CBALIEHHOCITYKHTEb U aBTOPHTETHBIM HHIOHE3UHACKHIA
ucinaMckuii mHTe!ekryan. OH Obul mpeacenateneM LIEHTpambHOTO HCIOJHHUTENBHOTO KoMHTeTa Myxammaziuu,
npesuneraToMm BeemupHoii kondepernnu mo penurud U Mupy (WCRP) u ocHoBatenem UucTrTyTa Maapuda. Maapud) 0pu1
yuernnkoM @azmypa Paxmana. Kak n ero MHTEIUICKTyaJbHBIM HacTaBHUK, Maapu¢ ObII mpHBepKeHIEM JHOepalbHOTO
ucnama. bynn MynaBap Paxman cuntaer Maapucda ncnamckum neomoaepauctom. Ioapobuee cm.: Maarif A. S. Politik
Identitas dan Masa Depan Pluralisme Kita (Eng: Identity Politics and the Future of Our Pluralism). Jakarta: PUSAD Yayasan
Wakaf Paramadina, 2010.

18 MIpodeccop Hypuomum Mamxuz (1939-2005) - Beinaromuiics MHAOHE3UHCKUI ucaaMckuil nHTennexTyan. OH Takske ObLT
suaubM wieHoMm ICMI (Ikatan Cendikiawan Muslim Indonesia: Accoruarius HHIOHE3HICKUX MYCYJIbMAHCKUX YYEHBIX). B
CBOC BpeMsi OH 3aHHUMall MOCT pekTopa YHuBepcurera Ilapamanuua. Mamku ObLT HM3BECTEH CBOCH Heeil MCIaMCKOM
pedopmbl. Ero BeaymuMmu uaesMu B HHIOHE3UHCKOW MOJIUTHKE OBUIM HMIEH CBETCKOIO TOCYAapCTBa, IUTIOpAU3Ma U
penuruo3Hoit cBo6opl. OH ObLT yOEXKIEHHBIM CTOPOHHUKOM PENTMTHO3HOTO IUTopanu3Ma. Ero uieu BhI3BaIN JUCKYCCHIO
cpear MyCYJIbMaHCKUX YU€HbIX, 0COOCHHO C HCIIAMCKUMU OyKBaJIHCTaMU-TeKCTyanucTaMu. Cpein MHOTUX APYTHX CIIOPHBIX
uneit Mamxuga Oputa u ero nonutudeckas unes. B 1970-x rr. Mampkua BeICTyHal NPOTUB «MEWHCTPUMAa)» B MOJIUTHKE,
KPHUTHUKYSl HCJIAMCKHX MOJHWTHKOB, CTPEMUBIIMXCS K CO3JAHMIO HCJIAMCKHX HONMTHYECKHX MapTuil. Ero 3HaMeHMTHIHA
HOJIUTUYECKUI JTO3YHT 3By4al Tak: «Mcnamy - a, HCIaMCKUM TIOJUTHYECKUM IapTHAM — Het». [loapoOuee cm.: Madjid N.
Islam Doktrin dan Peradaban: Sebuah Telaah Kritis tentang Masalah Keimanan, Kemanusiaan, dan Kemoderan (Eng:
Doctrinal Islam and Civilization: A Critical Study of Faith, Humanity, and Modernity). Jakarta: Paramadina. 1992.

14 TIpogeccop A. Aspa (1955-2022) - BuAHBINA HHIOHE3MHCKHN HCIAMCKHA HHTeIIEKTyan. B 1992 r. oH OKOHYHI
ucropuyeckuii  ¢akynprer KomymOuiickoro yHuBepcuTeTa. 3aHUMad JIOJDKHOCTH —NperojaBareis U peKropa
I'ocynapctBeHHoro wuciaaMckoro yHuBepcuTeTa JxakapTsl nMmeHnm Cspuda XugagTywisl, a Takxke ObBUI UICHOM
koHcynpTaTuBHOTO coBeta Ponma nemokpatnn OOH (UNDEF) m MexxayHapogHOTO HCCIIEIOBATENBCKOTO HWHCTHUTYTA
nemokparuu IDEA (Institute for Democracy and Electoral Assistance). B 2010 r. on nmoxyunn 38anue Komanmopa Opaena
Bpurtanckoii nmmepuu, nouetHoro opacta CoenunrenHoro Koposescrsa. ITompobuee cum.: Azra A. Pergolakan Politik Islam:
dari Fundamentalisme, Modernisme, hingga Postmodernisme (auru.: Islamic Political Upheaval: from Fundamentalism,
Modernism, to Post-Modernism). Jakarta: Paramadina. 1996.

15 [ouma I0.M. VicnaMus3M U HallHOHAIM3M Ha OOJBIIOM ONMYKHEM BOCTOKE: Bpaxkia Miu cumOuo3? // Asus m Adprka
cerozns, 2020 Ne3 ¢.4-11; Poschta Yu.M. Muslim society between Fundamentalism and Liberalism: the Problem of Civil
Society // RUDN Journal of Political Science. 2017. Nel19(1). pp. 15-24; Pochta Yu.M. Crisis of the Society and its
Contemporary Challenges (example of fundamentalism // Estudos do Século XX - Crises de Século N. 10/ Dezembro 2010,
(Universidade de Coimbra, Portugal). P.233-244, 2010; [louma FO.M., Obepemenxo T.B. Tlonutuueckoe 3HAYCHHUE
ucinaMckoro ¢yHaameHTanu3ma B anoxy nocrmojepHa // Bectauk PYJIH. Cepus: Ilomuronorus. 2014, Nel. C. 5-18;
Manvkosckasa H.A., Ilouma FO.M. ®yHnameHTanu3sM — yrpo3a win crnaceHue? // CouuanbHOE: MCTOKH, CTPYKTYpHBIE
npoduiu, coBpeMeHrHsie BbI30BbI / 1o 06w, pex. [1.K. I'peuko, E.M. Kypmenesoii. M.: POCCIIOH, 2009.

16 Bono6yes A.B. CraHoBIeHHE M Pa3BUTHE PEIUIHO3HOIO (yHIaMEHTAM3Ma: COLMAILHO-(QHIOCOPCKUE AacleKTHl //
I'ymanurtapuenii BectHuK. 2016. Nell. C. 1-14; Bonobyes A.B. Penurmosnsiii (yHZaMEHTAIM3M M HAIHOHAIHM3M:
KOHKYPEHIIUS W CUMON03? DTHOPEINTHO3HBIN (pyHIaMEHTAIN3M B HEKOTOPHIX cTpaHax Asunm // BectHuk «VcTopus uaeit
n coBpeMeHHOCTh.» Cepust «Punocodeckue Haykm». 2020. C. 45-53; Bonobyes A.B. ®enomen QyHIaMEHTaIM3MA!
conpanbHo-¢punocodekuit anammus // OOmectBo: ¢unocodus, ucropus, kyuprypa. 2018. Ne8 (52). 5 ¢; Bonobyes A.B.
Wneonornyeckast ocHoBa ucinamckoro ¢ynnamenranusma // 'ymanutapusiii Bectauk. 2018. Nel0 (72). C. 1-9; Boaobyes
A.B. ®ynnaMeHTann3M 1 BbI30BHI octriiobanusma. M.: [Ipomereii. 2021. 160 c.

1 Kyopswosa U.B. ®yunamentanusM u «pyHaamenTtanusmb / omut. Hayka. 2013. Ned, C. 92-105; @unamos C.5.
BosBpamienne k ocHOBaM (IpoTecTaHTCKUH pyHaamMeHTanu3M) // @yanamentannsm / PAH. MHcTUTYT BocTOKOBEAeHHS. M.
Kpadr+, 2003. C. 107-126; Kyopsuoea H.B. Upan kak ciyuaii ncnamckoit monepuusaiuu // [Tonuruueckas Hayka: Unen
MOJICPHU3AIMU B MOJUTHYECKOI HayKe U nmojuTHdeckoi nmpakruke. 2012. Ne2. C. 107-133; Kyopsawoea U.B. Kak n3y4ars
B3aumoieiicteue penuruu u nonutuku? // Tlonutudeckas Hayka: Penurus u noauruka. 2013. Ne2. C. 9-22.
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Pomanosckas'®, A.B. Murpoganosa ¥ u np.?° Ognako ux Mcciie0BaHMs IPEUMYLIECTBEHHO
3aTparMBajJd PETUOH BimkHero BocToka MM MOCTCOBETCKOrO MPOCTPAHCTBA. B 1emom 1o
SKOHOMHUYECKHMM, COLMAIBHO-MOIMTHIECKAM BOIIPOCaM, CBs3aHHBIM ¢ FOro-Bocrounoii Asueit
u Wungonesnedl B wactHOocTM OTMeTHTH pabotel E.A. Kamaea 2!, a Takxke paGoThI
uccnenosarenei u3 nearpa ACEAH npu ®TAOY BO MTUMO(Y)MUJ] PO 22,

Bropas rpymma paboT — 3TO  HCCIEOBAaHHUS, IOCBAINCHHBIE HpPOOIEMaM

pacIpoCTpaHeHysl M pajvKanu3anuy (pyHIaMEHTaIu3Ma Kak B MHpE, Tak M B Uugonesun 23,

18 Pomanoeckas E.B. Tpaguuus kak GopMa COLMATLHOM NaMATH: TEPMEHEBTUECKMI U MHCTHTYIIHOHABHBIA TOPHU30HTHL.
Asrtoped. Jucc.... Joktopa dumoc. Hayk: 09.00.11. / Pomanosckas EBrenus BacunbeBna; [Mecro 3amutsr: Caparos]. 2013;
Pomanosckas E.B. ®ynnamenTanusm u tpagunus // Brnacte. 2012, Nel2. C. 73-77;

19 Mutpoganosa A. B. Tonutuueckas penurus u ¢yngamentanusm // Bectaux PYIIH. Cepus: MesxkayHapoaHbie
otHotreHus. 2004. Nel. URL: https://cyberleninka.ru/article/n/politicheskaya-religiya-i-fundamentalizm (nara obpaenus:
08.10.2023);

20 Cwm., nanpumep: Cazadees A.B. Dunocodckoe HACTEME MYCYIEMAHCKOTO MUPa U COBPEMEHHAS HIE0JIOTHIecKas 6ophoa:
Hayu.-anamut. ouepk / AH CCCP. UHHUOH. M., 1987. 52 c.; Kysneyosa O.B, Cmoauna H.C, Mapenunosa B.B.
OyHnameHTamM3M VS (yHIaMEHTanu3M: HaydHble W OOBIICHHBIE mpenctaBienus // Mcropuueckue, Qumocodekue,
MOJIUTUYECKHE U IOPUIUMUECKUE HAyKH, KyJIbTYpOJIOTHS M HCKyCCTBOBeAeHHe. Bompochl Teopuu M NpakTHKH. TamMOOB:
I'pamora. 2014. Ne12(50). Y. Ill. C. 119-124; [llacaes U.C. Penurnosnsiii GhyHIaMEHTaNIN3M: OINpECICHUE TOHITUS U
HCTOPUS €T0 MPOUCXOXKICHHsI // ATbMaHax COBpEMEHHOM Hayku u obpasoBanus. 2014. Nel (80). C. 133-134; Cumonos U.B.
Penuruosueiii GyHAaMEHTATN3M M PEIMTHO3HBIN TPAIUIIMOHAIN3M: K BOIIPOCY O KOPPEKTHOM YHOTPEOICHUH TEPMHHOB //
I'ymanuTapusiit Hayusblid BecTHUK. 2017. Nell. C. 21; An A.C., Ymakosa E.B. O comep:aHuUN MOHATUSA «PETUTHO3HBIN
¢dynnamentanusmy // @unocodus odpazoBanus u KyubTyphl. 2018. Ne2. C. 61-65; Mutpodanos, A. B., [Teipun, A. I'. Uro
Takoe penuruo3Helid pyHmamentammMm / A. B. Mutpodanos, A. I'. IIeipur / BectHuk Poccwuiickoro ¢minocogdckoro
obmectBa. 2016. Ne 3. C. 89-94.

21 Kanaev E., Galchenko E. The Greater Eurasian Partnership: A Re-Energizer of Russia-Indonesia Cooperation? / Russian-
Indonesian Cooperation: Past, Present and Development Prospects / Eds. E. Kanaev, E. Astafieva. M.: Institute of Oriental
Studies, Russian Academy of Sciences, 2020. P. 51-71; Kanaev E., Simbolon L., Shaternikov P. Russia-Indonesia
Relationship: Assessing Shortcomings and Framing a Response // Southeast Asia: Actual Problems of Development. 2019.
Vol. 4. No. 45. P. 95-106; Kanaes E. A., JJlemudenxo C. B. BepositHa nu "apabckas Becua" B Oro-Bocrtounoit Azun? //
FOBA: aktyasnbHbie mpobiemsl pa3utus. 2019. Ne3 (44) C. 28-43.

22 Cwm. nanpumep.: Baiikos A.A., Kondynosa E.B. AxaneMudeckas IUILIOMAaTHs B OTHOIIeHHSX Poccun u THXOOKeaHCKOM
Aszun/ Bectouk MI'MMO VYhuepcutera. 2021,14(5). C. 7-21; Kondynosa E.B. Tamnann kak «Maioe» rocyaapcTBo:
ucropuyeckas TpaHcopmaius momuTwueckod uwaeHtmynoctw/ DHOX  Ucropus. 2020, 11(12). - URL:
https://history.jes.su/s207987840010435-7-1/; Bepwununa B.B., Koardynoea E.B., Kyxaun H.C. 1Oro-BocrouHas Asus:
MOJIXO/IBI K MEPOTBOPYECTBY U pa3penieHuio KoH(IukToB // Bectank PYIH. Cepust: Mexnynapoansie oTHomeHus. 2023.
T. 23, Ne2. C. 265-277; Kondynosa E.B. J]IBe MoJenu TpaHCPETHOHANBHBIX HCIaMCKuX IBWkeHWH B IOxHoi u IOro-
Bocrounoit Asmm: [xamaatr Tabmur u xamaar-u-Hciaamm // BectHuk MockoBckoro yHuBepcutera. Cepus 13:
BoctokoBenenne. M.: M3x-Bo Mock. VH-Ta. 2020. Ne2. C. 35-51; Kyxaun H.C., & Kyknuna JI.B. TocynapcTBeHHAS TOTUTHKA
WHtoHe3uM 10 3a1MTe U COXPAaHEHUIO HAIMOHAJILHOTO KYJIbTYPHOTO Haceaus: HCTOPHUS M epcnekTruBbl. Hacieane Bekos,
(1). 2021; Kyxmua H.C. Drtamnsl conManbHO-TIOIHTAYECKOTO Pa3BUTHS UCIAMCKO# OOumMHBI B VHIOHE3WH: KyIbTypHAast
CaMOOBITHOCTh M HAIMOHAJIBHBIC 0cOO0eHHOCTH (cTaThs 2) // Poccus u MmycynbManckuit mup. 2021. Ne4 (322). C. 69-86.

2 Kupuanoe M.B. Tlonutuyeckuii ucnam B Mugonesuu B 2021 r.: yMmma Mex Iy MoAepHU3aLue 1 pagukanusanueii // FOro-
Bocrounas Azus: AktyanbHble Tpo6aeMsl pa3Butus. 2022. No2(55). Yacts 2.; Kyxkaun H.C. VicmaMCKui BEKTOp BO BHEIITHEH
1 BHyTpeHHe! nonutrnke MHIoHE3nn: ucTopuveckas peTpocleKkTrBa. (CTarbsa nepsas) / Poccus n MycyiapMaHCKHAN MHP.
2021. Ne 3. C. 88-103; Kyxaun H.C. Dtambl CONMMATBHO-ITOJUTHYCCKOTO PA3BUTHS HCIAMCKOM 0OIMHBI B MHIOHE3HH:
KyJIbTypHasi CaMOOBITHOCTE M HAIIMOHAJIbHBIE 0COOEHHOCTH. (CTaThs BTOpas) // Poccust u mycynbpManckuit mup. 2021. Ne 4.
C. 69-85; Kupuanos M.B. ®poHT 3alIMTHUKOB HCiIaMa KakK BeIyllas OpraHu3anusl WHAOHE3MICKOTO KpaiHe
KOHCEPBaTHBHOT'O MTOJIMTUYECKOTO HcsiamMa Bo BTopoii nonosune 2010-x rogos // Viciam B coBpemenHoMm mupe. 2022. T. 18.
Ne 2. C. 163-178; HApyros A.IO. Nnnonesus: nouemy pacrynieH ®@ponr 3amutankos Mcenama? // FOro-Bocrounas Aszws:
aKTyanbHble pobnemMsl passutus. 2021. Nel(50); Kupuanoe M.B. IHCTHTYIHOHAIN3UPOBaHHBIE (POPMBI PaJAUKAIBLHOTO
ucnama B Muponesun 2010-x rr. // Minbar. Islamic Studies. 2021. T. 14. Ne2. C. 263-283; Myxemounos /[.B. Peuenuus
erumneTckoro MoaepHmsMa B unonesun: XapyH Hacytuon o teonmormm Myxammazna A6mo // VicnaM B COBpeMEHHOM MUpE.
2020. T. 16. Ne3. C. 49-64; I'amxueB T.®. Emg pas k Bonpocy o6 ucnamuzanuu Munone3un // Viciam B COBpeMEHHOM MUDE.
2020. T. 16. Nel. C. 193-210; Pooicrxosa 3.HM. Jlemokpatusi B uciamckux crpanax. Oneit Mumoneswn // BecTHuk



8

Tparegust 11 centsiOps 2001 r. Bo MHOrOM 3acTaBWia WHAOHE3UMCKUH HapoJ 0OpaTHUTh
BHUMaHHE HA 3Ty mpodiiemMy y ceOs Ha poauHe. Hekoropeie u3 cymecTByromux B MHI0HE3 MM
TPYNITUPOBOK MPEAIOJIOKUTEIBHO CBsA3aHbI ¢ «Anb-Kanmoin» *: JIU («/xemaa Ucaamus», nHI.
Jemaah Islamiyah), lapyn Ucnam* (uug. Darul Islam), JAT* («/Ixemaa Amapyt Tyxum,
una. Jemaah Asharut Touhid) u MMI* («Mymxaxuaua Uagonesus Tumypy, ung. Mujahidin
Indonesia Timur), koTopsle TpeANONOKUTENLHO CBA3aHbI ¢ pykoBoacTBoM JIM*%*. Eme oanoit
U3 (QYHIAMCHTAIMCTCKUX pPaJWKAIBHBIX TPYNIHPOBOK, KOTOPHIE, TEM HE MeEHee, He
KJIACCU(PUIUPYIOTCA KaK dKCTPEMUCTCKUE WU paaukaibHble — 3T0 O3U («DpoHT 3ammuThi
ucinamay, uaa. Front Pembela Islam). C 2020 r. ®3U 3anperien Ha Tepputopu MHI0oHE3MH
KaK KCTPEMHUCTCKAsk aHTHCONIUAIbHAS OPraHu3ays 22,

TpeThs rpymmna TuTepaTyphl OXBAThIBAET PA0OTHI, pacCMaTPUBAOIINE (BYHIAMEHTATH3M
U COTPOBOKIAIOIINE €T0 CONUATBHO-PEIUTHO3HBIC TIPOIIECCHl ¢ PHITOCO(CKON TOYKH 3PEHHS.
Hecmotpst Ha To, 4TO (GyHIAMCHTAIM3M B COBPEMCHHOM €ro MOHHMAHHHM HE MOJHOCTHIO
NpEJCTaBlIeH B JTaHHBIX paboTax, aBTOp NpejylaraeT MCIOIb30BaTh ATOT OMBIT JUIs Oosee
rJIyOOKOTO0 HCCIEAOBAaHUSA €ro KOHLENTYaJdbHBIX M SIHUCTEMOJIOTMYCCKUX MpolaeM. 31ech
BOKHO 0003HAYMTH KOHICMIHH Takux ¢uimocodon, kak: JI. Butrenmreiina®, JIK. I[LIOI/I27 C.

Knepkeropa?®, B. Conossea?®, H. Bepagepa® u JI. IllectoBa®. AsTop oOpamaercs x ux

paboTaM Kak Ha PyCCKOM, TaK M B MEPEBOJIC HAa AHTIIMHCKHI SI3BIK, a TAK)KE OMHPAETCS Ha

Mockorckoro yuuepcutera. Cepust 12. Iomutnyeckue Hayku. 2017. Ne 6. C. 85-93; Tiopun B.A. Aye — mojautusi Ha
nepudepun ucaamckoro mupa // Boctok. Adpo-azuarckue o0IecTBa: UCTOpUs U coBpeMeHHOCTh. Ne 3. 2010. C. 32-47.

24 Strickler M. Jemaah Islamiyah: Lessons from Combatting Islamist Terrorism in Indonesia. Air University Press, 2017. P.
1-9.

* 3anpemieHa Ha Tepputopun Poccuiickoit denepanuu.

% Widiyanto A. Violence in Contemporary Indonesian Islamist Scholarship: Habib Rizieq Syihab and ‘enjoining good and
forbidding evil’ / Heidar Shadi (ed) / Islamic Peace Ethics: Legitimate and Illegitimate Violence in Contemporary Islamic
Thought. Nomos Verlagsgesellschaft, 2017. P. 96.

% Grayling A. C. Wittgenstein: A Very Short Introduction. Oxford: Oxford University Press, 1988, 1996. P. 1-6.; Phillips
D.Z. Wittgenstein and Religion. New York: Palgrave Macmillan, 1993.; Burrenwreiin JI. ®unocodckue uccnenoBanus //
Burrenmreiin JI. @unocodekue padotsr. Y. 1 / mep. M.C. Kosnosoi#i, FO.A. AceeBa. M. 1994; Burrenmreiin JI. KynpTypa
1 ieHHocTh // Butrenmreitn JI. ®unocodekue padotst. U. 1/ mep. M.C. Kosnoroii, F0.A. AceeBa. M., 1994; ButreHureitn
JI. Jlexumu u Gecenpl 00 acTeTHKe, cuxonoruu U penuruu / nep. B.I1. Pyxnesa. M, 1999.

27 Shook J.R., Good J.A. John Dewey’s Philosophy of Spirit, with the 1897 Lecture on Hegel. New York: Fordham University
Press, 2010.; Dewey J. Freedom and Culture. — NY: G. P. Putnam's Sons. 1939.

BTompobuee cm., Hanpumep: Mooney E.F. On Soren Kierkegaard: Dialogue, Polemics, Lost Intimacy, and Time. USA:
Ashgate, 2007. P. 1-5.

2 Tlompo6ree cm.: Frank S.L. (editor). A Solovyov Anthology. London: SCM Press Ltd, 1950. P. 7-9; Conoevés B.C. Utenus
o OorouenoBevectBe. M: FOpaiir. 2016; Conosvée B.C. dunocodckue Hauasna 1enbHOrO 3HaHWS. M: AkajgeMHYeCcKHi
npoekt. 2011; Conogvés B.C. Counnenus: B 1B8yx Tomax / B.C. ConoBbéB - Mocksa: IlpaBna, 1989. / T. 2. Urenus o
6orouenosevectre. C. 5-172.

30 Tsonchev 7. Person and Communism: The Political Theology of Nikolai Berdyaev. Montreal: The Montreal Review E-
Publishing, 2021. P. 10-12.; Beposies H. A. ®unocodus cBobogroro myxa. M. 2009. 460 c.; Feposese H.A. Hosoe
penuruo3Hoe co3Hanue u obmecrseHHOCTh / H. bepases. CII6.: M3a-8Bo M.B. ITupoxkosa. 1907. L, 233 [2] c.

31 Tonpo6uee: Shestov L. Athens and Jerusalem. Edited and translated by Bernard Martin. Ohio: Ohio University Press,
1966. P. 2-4.; Illecmog JI.H. Adpuubl u Uepycamum. / mox pex. E. Kpsutosa. M.: Punon-Knaccuk. 2017. 414 c.
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UCCIIeA0BaHus, MOCBsAIIEHHbIE X (puitocoPpckum koHenuusam: J.3. @umnunc: BurreHmreis u
penurus (1993) 32; 1. JIston «O6mas sepa» (1934) 3, «Onwit 1 mpupona» (1929) **, «Bausuue
Japsuna Ha dunocoduio» (1910) 3, a Takke paGotsl ero uccnenosareneii — C. decmaiip
«JIxxon Jlpton m MopansHoe BooOpaxkenue» (2003) * u JLA. Xuxman «IIparmMatusm Kak
nocT™MoaepHu3M: ypok Jlxona Jpron» (2007) 3'; C. Kpepkerop «3akIi0unTeIbHbINA HEHAYYHBIH
HOCTCKpUNTYM K (hrtocopckum dpparmentam» (anri. Concluding Unscientific Postscript to the
Philosophical Fragments (2009)), u «Heinemnss snoxa» (1962)%%; B.C. Conosbes, u3 padbor
ero uccineaonateneit: [x. Carrona «Penurnosnas ¢punocodus Bnagumupa ConosbeBay (1998)
u A. Koxesa «Penmurnosnas merapusuka Bnagmmumpa ComnoseeBa» (2018)%°; H. Bepases
«Cynp6a uenoseka» (1960)4°; JI. IllectoB: «Kbepkerop M sK3uCTeHIMaIbHAs (UIOCODH»
(1969).4

Takum o0pa3om, aBTOpOM OBUIM PACCMOTPEHBI PabOTHI HAa AHTIUHCKOM, PYCCKOM U
WHIOHE3UNUCKOM SI3BIKaX.

O0beKTOM MCCIeI0BAHMS SBISCTCS WHIAOHE3UICKUN PETUTHO3HBIN U TOTUTHYECKUI
byHIaMEHTaIU3M.

IIpeamer uccaenoBaHusi — COIMaNbHO-pUIOCOpCKast TOKTpUHa (yHIaMEHTaIn3Ma B
Nunouesun.

Heas padorsl. llens guccepTanmoHHON pabOThI — BBIABICHHE OCOOCHHOCTEH

(bYHIIaMeHTaJH/IBMa KaK pCIIMI'MO3HOI'0 U ITOJITUTHUYCCKOI'O ABJICHHUA B I/IHI[OHG3I/II/I.

Jl71s1 peanu3aiuy moCcTaBAECHHOM eI HEOOXO0AUMO PEITUTh CICAYIONIHNE 3a1a4U:

32 Phillips D.Z. Wittgenstein and Religion. New York: Palgrave Macmillan. 1993.

33 Dewey J. A Common Faith. USA: Yale University Press, 1934.

34 Dewey J. Experience and Nature. London: George Allen & Unwin, LTD., 1929

3 Dewey J. The Influence of Darwin on Philosophy. New York: Henry Holt and Company, 1910.

% Hickman L. Pragmatism as Post-Postmodernism: Lessons from John Dewey. Fordham University Press. 2007.

37 Fesmire S. John Dewey and Moral Imagination. Bloomington & Indianapolis: Indiana University Press, 2003.

3 Kierkegaard S. Concluding Unscientific Postscript to the Philosophical Crumbs. Edited and translated by Alastair Hannay.
Cambridge: Cambridge University Press, 2009.; Kierkegaard S. The Present Age. London: Collins Clear-Type Press. 1962.
39 Soloviev V. S. Freedom, Faith, and Dogma: Essays by V. S. Soloviev on Christianity and Judaism. Edited, translated, and
with an introduction by Vladimir Wozniuk. United States of America: State University of New York Press, 2008; Sutton J.
The Religious Philosophy of Vladimir Solovyov: Toward a Reassessment. USA: Palgrave Macmillan, 1998; Kojéve A. The
Religious Metaphysics of Vladimir Solovyov. Translated by llya Merlin and Mikhail Pozdniakov. Switzerland: Palgrave
Macmillan, 2018; Grillaert N. What the God-seekers found in Nietzsche: The Reception of Nietzsche’s Ubermensch by the
Philosophers of the Russian Religious Renaissance. Amsterdam — New York, 2008; Smith O. Vladimir Solovyov and the
Spiritualization of Matter. Boston: Academic Studies Press, 2011.

40 Berdyaev N.4. The Destiny of Man. New York: Harper & Brothers, 1960; H.4. Beposes. ®wunocopust cBOGOIHOTO ayxa /
Berymn. cr. A. I'. MbicnuBuenko; [Toaror. Tekcra u npumed. P. K. Mensenesoit. M.: Peciybinka, 1994 / Cynpba yenoseka
B COBPEMEHHOM Mupe (K IOHMMaHuUIo Haieit snoxu). 318-362 c.

41 Shestov L. Kierkegaard and the Existential Philosophy. USA: Ohio University Press, 1969; Shestov L. Kierkegaard and the
Existential Philosophy. USA: Ohio University Press, 1969; Illecmoe JI.A. Kupkerapi u 3K3uCTEHIMaIbHAS (QHIOCODHs
(I'mac Bomurortero B myctoire). / Cepust: «@unocodekue uroru XX Bexka». M.: IIporpecc-TI'nosuc, 1992. XVI, 304 c.
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1. BbISIBUTH OCOOCHHOCTH PEIMTHO3HOTO UCIaMCKOTo pyHIaMeHTann3Ma B iH1oHe3uy;

2. IlpoBecTy aHATN3 PEIUTHO3HOTO U MOJIUTUICCKOTO H3MEpeHUs (hyHIaMEeHTaTM3Ma Ha
OCHOBE UHMESPATbHO20 NOOX00d, TIPETIONIATAIOIIETO CBA3b dTUX SBIICHHIA;

3. ChopmynupoBaTh HaydyHOE OIPEACICHUE WHAOHE3MICKOTO (yHIaMEHTAIN3Ma,
OTpakaroliee 0COOCHHOCTH CTPAHOBOTO Keiica MHmoHe3uwy,

4. BBISABUTH SMUCTEMOJIOTHUECKHAE OCHOBAHUS (DyHIAMCHTAIN3Ma U KPUTHKY OCHOBHBIX
TIOJIXO/IOB, PACIPOCTPAHEHHBIX CPEIH HCCcienoBaTelieii: 1) peTuruo3HbI MOAXO/,
KOTOPBIH HE YYHMTBHIBACT IMOJIMTHYCCKYIO COCTaBJISIONIYIO (yHIAaMEHTAIU3Ma U B
CBSI3M C ITHM BOCTIPUHUMACT JAHHBIH ()CHOMEH KakK GHYmpuHanpasieHHoe (aHTIL
Inward-looking) aBmkeHHe, KOTOpOE HE MpPECACAyeT IOJUTHYECKHE IEenH, 2)
MOJUTHUYCCKUN TOAXO0J, MPH KOTOPOM (YHIAMEHTAIU3M BOCIPHUHMMACTCS Kak
JIBHKCHHUE, OPUCHTUPOBAaHHOE 606He (aHTi. outward-looking), koTropoe cTpeMHUTCS K
BJIACTH JJISl CBOUX JJIMT, a MMOTOMY HE OMHMPACTCS HA PEJIMTHO3HBIC TOTMBI, @ TAKIKE
MPEUIOKUTh U O00OCHOBATh ABTOPCKUU TOIXOJ K H3YYCHHUIO (hyHIaMEHTAIU3Ma,
KOTOPBIi OOBEIMHSCT M PEIUTHO3HYI0, M TMOJUTUYCCKYIO COCTaBJISFOIIYIO, Ja0bl
MPOJACMOHCTPUPOBATh TECHYKO  B3aUMOCBSI3b  MEXKAY  PEIUTHO3HOW  BEpow
(GYHIAMEHTATUCTOB U KX MOJUTUYCCKUMH MOTHBAMH BHYTPH JIBIDKCHUS,

5. IIpoBecTH KpUTHUKY MOPAJILHBIX OMPaBIaHUH SKCTPEMU3Ma U paJiKaIn3Ma B paMKax
WHJIOHE3UHCKOT0 (pyHIaMEeHTaIN3MA.

HccaenoBaTeibckasi THIOTe3a, W3 KOTOPOl MCXOAUT AaBTOP, OCHOBaHAa Ha
NPEINOChUTKAaX TPEABIAYIINX HCCIeA0BaHni (eHoMmeHa (yHIaMeHTalIn3Ma, KOTOpbIe, IO
MHCHHIO aBTOPA, BBISBJISIIOT JBa MOMEHTA. Bo-mepBhiX, GyHIaMEHTAIU3M MOApa3C/IIeTCs Ha
JBa BHJIa, B 3aBUCHMOCTH OT BHYTPEHHCH MOTHBAIlUM €r0 CTOPOHHHMKOB: &) PEIIUTHO3HO-
MOTHUBHUPOBaHHBIA (GyHAaMeHTanu3M (31. U nanee — PM®) B ToM cMmbIcie, YTO aJenThl
JBW)KCHUS TIPU BBICTPAWBAHUM CBOCTO IMOBEJCHUS PYKOBOACTBYIOTCS HMCKIIOUHTEIBLHO
PEIUTHO3HBIMA ~ IEJISIMA W ONUPAIOTCS Cyry0O Ha JOrMaTWKy, ©O) TOJUTHYECKU-
MOTHBHUpPOBaHHbIN (yHAameHTanu3Mm (34. u ganee — [IM®), nias CTOPOHHUKOB KOTOPOTO
OCHOBHOU IICTIbIO SIBJIICTCS 3aXBaT U YACpKaHHUE BJIACTH. BO-BTOPBIX, (yHIaMECHTAIH3M B
IICJTOM MOXET OBITh KaK MUPHBIM, TaK U PaJuKaIH3UPOBATHCS, B 3aBUCUMOCTH OT BHYTPCHHEH
MOTHBAIIUU €T0 CTOPOHHUKOB. OCHOBBIBASICH HAa 3TUX MPEANOCHUIKAX, B IUCCEPTAIIMU aBTOPOM

pPacCMOTPCHBI CICAYIOUMIUC TC3UCHI:
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1) ®dynnamenTanusm, kak PM®, tak u [IM®, yacTto MOXKET IPEBPATUTHCS B IBUKEHUE,
UHCTPYMEHTOM KOTOPOTO MOT'YT CTaTh aKThl HACHJIHS;

2) M3HauaybHasi MOTHUBAIIHS [TPECTABUTENCH ABIKECHHS HE BCET/Ia MOIpa3yMeBaeT MpH
3TOM, YTO T€, KTO PYKOBOJICTBYETCS PEIUTMO3HBIMU LIETSAMHU, C HEOOXOIUMOCTBIO HE
CTaHyT PaAuKaJIN3UPOBATHCS, PABHO KAK U T€, KTO PyKOBOACTBYETCS OJIUTUYECKUMU
LEJIsIMH, Bcerja OyAyT UCIOJIb30BaTh MHCTPYMEHTHI HACHUIINSA;

3) Kak u PM®, tak u [IM® TecHO CBsI3aHBI MEXIy COOOM, OJHAKO B PEAIbHOCTH HE
MIPEICTABIEHBI B YUCTOM BHJIE, @ CKOPEE COUETAIOT B C€0E 3JIEMEHTHI JIpYT JpyTa.

TeopeTnko-MeTO10JI0TNYECKAS OCHOBA THUCCEPTANNOHHOTO MCCJIeI0BAHMS.

ABTOp JUCCEpTallUd HUCIIOJIB3YET CPABHUMENbHbI Memood, KaK YHUBEpPCAIbHO
NpUMEHsSIEMBbIN B HcceoBaHMIX. M3ydeHue 11000ro IBUKEHUS HE OTPaHUYMBAETCS B3I 1aMU
OJIHOTO HuccienoBatens win ¢unocoda, a yaile BCero MpeacTaBiIseT co00il KoMmapaTUBHBIN
aHaIM3 JABYX U OoJjee MO3UIMI BeAyUIMX WHTEUIEKTyaJoB B o0iacTu uccienoBanus. C 3Toit
LEJIbI0 HAyYHbIE UCTOYHUKHU, PACCMOTPEHHBIE B IUCCEPTALIUH, OTHOCATCS K JBYM OCHOBHBIM
oOnacTsam. Bo-nepewix, paboThl COBPEMEHHBIX UCCIE0BaTeNeN PyHIaMEeHTaAIN3Ma, K KOTOPhIM
otHocsTcs: @. Paxwman, JIx. bapp, k. M. Mapcaen, K. Apmctponr, M. 3. Maptu, P. C.
Onmnou, M. bapkyn, b. Tubu, T. Mluppmaxep, M. JI. Dcmo3uto, a Takxke psg padoT
WHJOHE3UNCKNX HCCIeoBaTenel. ABTOpP UCCIEAYET CXOACTBA M PA3IUYMS UX IO3ULIMM IO
OTHOILIEHUIO K PYHaMEHTAIN3MY, KOTOPbII 0OBIYHO MOAPA3ALNIAETCs Ha IBE TPYIIIBL: TEX, KTO
paccmaTpuBaeT pyHAaAMEHTAIN3M MPEX/IE BCETO U Yallle TOIbKO KaK MOJUTUYECKOE JIBUKEHUE,
U T€X, KTO paCCMAaTPUBAET €r0 UCKIIIOUUTEIIBHO KaK PEIIMTHO3HOE IBUKCHUE.

UrtoObl CBSA3aTh 3TH JABa TUIA (PyHIAMEHTAIM3Ma, aBTOP UCIOJb30BANl UHMEZPATbHbI
IIOAXO0J, KOTOPBIA OCHOBBIBAECTCS HA IIOMCKE U AHAJINM3E B3aUMOCBS3U MEXIY PEIUTMO3HOU U
MNOJUTUYECKOM MOTHBALIMEH TNPHUBEPXKEHIEB (PyHAaMEHTaIW3Ma. DTOT MOJXOJA YYUTHIBAET
BaKHOCTb KaK KJIACCUUYECKOTO BHYMPUMEKCMO0B8020, TaK U 00JIee HOBATOPCKOT'O BHEMEKCMo8020
UCCIICZIOBaHUSl JUI1 BO3HUKHOBEHHUS (eHomeHa (QyHaaMmeHTanu3ma. BHyTpurtekcroBoe
UCCJIEIOBAaHUE B JaHHOM Clly4ae H3y4aeT T'HOCEOJIOTMYECKHE U KOTHUTUBHBIE MPOOIEeMbI
dyHIamMeHTann3Ma, KOppenupys C KIIOYeBBIM BOINPOCOM O TOM, YTO MOTHUBHUPYET
(GbyHIaMEHTaJIMCTOB U KaKOBa BaXKHOCTh CBSIIICHHBIX TEKCTOB, PEJIUTUO3HBIX UJCAIOB U YUSHUN
B UX JIBIKCHHU. MeX Ty TeM, BHETEKCTOBOE UCCIIEIOBAHUE N3Yy4aeT BHEIIHNE (DaKTOPbI, TAKHUE

KaK COOMAJIbHBIC, MOJIMTUYCCKHUC, KYJIbTYPHBIC 1 SKOHOMHWYCCKUC, U UX BIIMAHUC HA HpO6JIeMBI,
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KOTOPBIE MBITAETCS Yepe3 CBOM MHCTPYMEHTApUN PEIIUTh (DYHAAMEHTAIM3M U €0 CTOPOHHUKH
B 00IIIECTBE.

B uccnenoBanuu akueHT AellaeTcs Ha TOM, oueMy (pyHIaMEHTAIUCThl 0€30TrOBOPOYHO
BEPSIT B HETMOTPEIIMMOCTh CBOMX PEIUTHO3HBIX TEKCTOB M MOJTOMY OTCTAaMBAIOT MX JIFOOOM
[IEHOM, IBITAsCh MPOTUBOCTOATHh MOJIepHU3alnu. Ha ocCHOBaHMM STUX MOAX0/I0B TI0Ka3bIBAETCH,
9TO (PyHAaMEHTAIN3M, B OTJINYHE OT OOBIACHHON PETMTHO3HOCTH, HE TIPUEMIIET TAXKE OTACIIHHO
B3SATHIX aJbTEPHATHUB, TIOATOMY 93Ta PEIUTHO3HAsl TMO3UIMS TMPOTUBOCTOUT  JHOOBIM
HOBOBBEJICHHSIM, YTO, B CBOIO O4Yepe/lb, NPUBOAWT (HYHIAaMEHTAIM3M K TpPEeM MpoOieMam:
OyKBaJIU3M B TPAKTOBKE OCHOBOIIOJIATAIOIIUX PEIUTHO3HBIX OTM, 3TUYECKUN aOCOTIOTH3M,
MPEINOIaralouil MOJHOE BOIUIOIIEHHE HOPM PEIMTHO3HOTO TOBEJEHUS B PEANbHOCTH, a
TaKXe Bepa B a0COTIOTHYIO TOCTOBEPHOCTH STHUX OYKBAJIbHBIX TPAKTOBOK.

Bo-emopwix, B nuccepTaniud aBTOpP TNPOBOAUT 2epMeHesMUYecKull aHaiu3 Waeu
¢unocodoB, KOTOpbIE aBTOpP CUHTAET pEIEBAaHTHBIMU OOBEKTYy wuccienoBanus. Jlis
PacCMOTPEHUS PEIMTUO3HBIX MHUCTEMOJIOTHYECKUX TpobiieM (yHIaMeHTaIu3Ma JAUCCEPTaHT
omupaeTcss Ha ciaeaywomme uaen ¢unocopoB: xouyenyuiro boea JI. Butrenmreiina u
penucuosnou eepvl C. Kbepkeropa, a TakKe KoHyenyuro ecmecmeennou ucmopuu peaveuu Jl.
Oma u unmepnpemayuu perueuu, perueuosnvix mexcmos u doxkmpur JIx. JIptoun. Kpome Toro,
aBTOpP TaKXe BKIIOYAET B MCCIEIOBAHNE pa300p KIIOUEBBIX UICH PETUTHO3HON Pritocopuu u
MeTtadu3uku pycckux ¢unocodon, B uactHoctu B. ConoBseBa, H. bepasesa u JI. Illecrosa.

[Tomumo 3toro, aBTop oOpalaercs K ecTeCTBEHHO-Hay4HbIM noaxonaM Y. JlapBuna K
aHaJIM3y COLMAJILHOTO MOBEACHHS MHINBUIOB B paMKaX KOHIIETIIUHN COIMAIBHOTO IapBUHU3MA.

Hayuynasn HoBM3Ha wuccieaoBaHusi. [luccepramms  SBIsSeTCS  KOMIUIEKCHBIM
HCCJIEIOBAaHUEM, TIOCBAIIEHHBIM MepeocMbIciIeHII0 GhyHnaMenTann3Ma B Uugonesun. HoBuszna
uccieoBaHusl 00yCIIOBIIEHA CIICAYIOIIMMH (PaKTOpaMu:

1. ABTOp J1aeT OpUTrHHAIILHOE OTpeaeNicHre (yHIaMeHTaATN3Ma, KOTOPOE aIeKBaTHO
OTpa)kaeT COBPEMEHHOE COCTOSIHHE Pa3BUTHS IAHHOTO sIBIICHUsI B VIHOHE3UU U PETUTHO3HBIX
coobmectBax FOro-Bocrounoit Asum, yTo MMeeT OcoOble MPEUMYIIECTBAa C TOUKH 3pEHUs
YHUKAJIbHOCTH HMCTOPUYECKOTO OMbITa Pa3BUTHS  PEIUTHO3HON TpajWIlMd B ITOM
reorpapuueckoM peruoHe;

2. ABTOp MPUXOIUT K BBIBOJY, YTO OTOXKJECTBICHUE (yHIAMEHTAIN3Ma TOJBKO C
PEJIUTHO3HBIMA WJIM TIOJIUTUYECKUMHU JIBIDKCHHSIMH HE TIOJHOCTBIO OTPaXKaeT COBPEMEHHOE

COCTOSIHHE TIPOOJIeM B MHIOHE3UMCKOM OOIIECTBE, B CBSI3HM C UeM MpeiaraeT uHmespaibHblil
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MOJIXO0Jl, B KOTOPOM KOHKPETHBIE (YHIAMEHTATUCTCKUAE JBUKEHHUS PacCMaTPUBAIOTCS
KOMIUIEKCHO: KaK PeJIMTHO3HbIE, U KaK MOJUTHYECKHE OpraHU3allii, aKTUBHO UCIOJB3YIOIINE
COLIMAJIbHBIE MAHMITYJISIIUU, TpeOyolIue MOAPOOHOIO PACCMOTPEHHUS C TOYKU 3pEHUs
TICUXOJIOTUU ¥ TEPMEHEBTUUYECKOTO aHAIM3a JIO3YHI'OB M CMBICJIOB, CTOSIINX 32 UX PEaTbHBIMU
NEUCTBUSIMU.

3. ABTOp OTMEYaeT, 4To B HcchefoBaHmsIX (yHaameHTam3mMa B MHpoHe3nn
CYILIECTBYIOT JIBa OCHOBHBIX IMOJX0a K HHTEPIIPETAIIMH JAHHOTO ()EHOMEHA U CBSA3aHHBIX C HUM
TPYII: PEIIMTHO3HO OPUCHTHPOBAHHBIC (YHIAMEHTAIUCTCKAE TPYNIBl W TOJUTHYCCKU
OpUEHTUPOBaHHbIE (YyHAAMEHTATUCTCKUE Tpynmbl. [lepBble cTpeMsATCS COXpaHUTh U Jaxke
MOMYJISIPU3UPOBATh PEIUTHO3HbIE YUYEHUS, MPAKTUKA U TPAAUIMHU, KOTOpbIE OBLIM, MO HUX
MHEHUIO, MapTHHAIU3UPOBAHBI CBETCKUMHU CHCTEMaMH WU B3SThl WMH TI0J KOHTPOJIb
(HampuMep, MHUHHUCTEPCTBO 1O jenam penuruit Muanonesun). MX 1OBMKEHUS UMEIOT
BHYTpPHHAIpaBJIeHHOE Ienenonaranue (anria. inward-looking goal) wnm BHYTpHrpymmoByio
3amady (aHri. intra-group objective) c 1enbio0 3aCTaBUTh YICHOB CBOCH TPYIIBI JKUTh B
COOTBETCTBUH C PEITUTHO3HBIMU YOSKICHUSMH M 00bI9asiMu. B TOM, 94TO KacaeTcs MOTUTHICCKH
OpUEHTUPOBAHHOTO (PyHIaAMEHTAIM3Ma, TO, IO MHEHHIO aBTOpa OCHOBHAS I€Jb TaKUX TPYMI
3aKJIF0YAeTCs B TOM, YTOOBI 4epe3 AIKCIUTyaTalldi0 PETUTHO3HBIX CUMBOJIOB U COILMAJIBLHOTO
pecypca CBOMX MPUBEPIKCHIICB MOJIYIUTh MPEJACTABUTEIIBCTBO BO BIIACTH, OOPECTH BIIMSIHUC HA
rOCy/IapCTBEHHbIE MHCTUTYTHI WM 3aKOHOJATEIBHYI0 CHUCTEMY. 3a4acTyl0 TaKHe JBIXKEHUS
MIPOJIBUTAIOT B TIOJUTUKY CBOMX HEMOCPEACTBEHHBIX JIMJICPOB, KaK BhIPA3UTEIICH HHTEPECOB;

4, ABTOp BBOIUT B (Quiocopckuii ¥ HAydHBII O000pPOT KOPIYC TEKCTOB
UCCIICIOBATENICH HMHJIOHE3UHWCKOTO (yHJAaMEHTANIM3Ma, paHee HE TNPEJCTaBICHHBIX B
POCCUICKON HayKe, YTO TO3BOJIET CYIIECTBEHHO OOOTaTHTh CYIIECTBYIOIIUE B POCCHICKOM
cpelie MoIX0 bl K TOHUMAHUIO (PYHIAMEHTAIN3Ma U €T0 SIBJICHUH.

5. ABTOp yziensieT BHUMaHUE SMHUCTEMOJIOTHYECKUM MpodiieMam PyHIaMeHTaIN3Ma,
B YAaCTHOCTH TPUBUIIETHPOBAHHOCTH W HEMOTPEIIMMOCTH YOEKIEHUN OTIEIBHO B3SITHIX
byHIaMEHTATUCTCKUX Tpynn B MHpOHE3nH. ABTOP PacKphIBaeT COACpKaHUE UX KPUTHUKH CO
CTOPOHBI HAYYHOT'O COOOIIECTBA, KOTOPOH TakKe yAeNeHO HeOCTAaTOYHOC BHUMAHUE B HAYKeE.
[Tpu 3TOM, BaYKHO OTMETHTh, YTO JJAHHBIE MPOOJIEMbI XapaKTEPHBI HE TOJIbKO Jutst IHI0HEe31H, a
Uit pyHIaMEHTAIM3Ma KaK MEXIYHAPOTHOTO SIBJICHHSI, OJTHAKO WHIOHE3UICKUHN OIBIT TAKKe

croco0eH CyIIeCTBEHHO PacIIMpPUTh NOHUMaHUE HAYYHON KPUTUKU JAHHOM MPOOIEMBI.
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ITos10:keHM s, BBIHOCMMbIE HA 3AILUTY:

1. OyHgaMeHTaIU3M ~ OTpeneNsieTcss aBTOpoM  Kak  Qopma peakuud Ha
MapruHaIN3alyil0  OOIIECTBEHHOTO PEIMTHO3HOTO JIUCKypca CBETCKUMHU  COLMAJIbHO-
IOJINTUYECKUMHU CHJIAMHU M COCTOUT B CTPEMIJICHUHU BEPHYTh PEIUTUH LEHTPAIBHOE 3HAYCHUE B
MOJIMTUYECKOM KU3HH CTPAHBL. DTO CONMPOBOKAAETCS JBOMCTBEHHOCTHIO BOCIIPUATHS METOJOB
(dyHIaMeHTaIM3Ma Kak 3KCTPEMUCTCKHX, HAIIPaBJIEHHBIX HA KOPEHHOW CJIOM CYIIECTBYIOLIETO
MOPsIIKA, TAaK 1 HEHACWJILCTBEHHBIX, HAIIPABJIEHHBIX Ha €ro IOCTENEHHOE U3MEHEeHUe. 3yueHue
NPAKTUYECKUX KEHWCOB pa3BUTHs (yHAAMEHTAIM3Ma IIOKA3bIBA€T, YTO CTOPOHHUKH ATOU
UICOJIOTUM MOTYT TPHUACPKUBATHCA HEKOM MPOMEKYTOUYHON JIMHUU MEXAY JBYMs
YOOMSIHYTBIMH TOJAXOJaMH W TOAJIEPKUBATH KaK CHUJIOBBIE METOAbl JaBJICHUSA, TaK U
ITOBCETHEBHOE HEHACWIBLCTBEHHOE CONPOTUBIICHHUE;

2. Jlnst  pemieHUst BO3HHKIIEH TPOOJIeMbl, a TakkKe TMOCIeAyIomed KPUTUKU
dyHIaMEHTaIu3M CIeQyeT M3y4aTb 4Yepe3 UHMe2panbHbulil Ho0X00, YUYUTHIBAIOIIUN
COIIMOKYJIbTYPHBIE, PEIUTHO3HO-TICUXOJIOTUYECKHE u MOJINTUYECKUE dbakTopsl,
CHOCOOCTBYIOIIME BOSHUKHOBEHUIO (pyHIamMeHTain3Ma B oOecTse. B ycnoBusax uaonesun ¢
ee CHHKPETHYECKOW KyIbTypoll (QyHIaMEHTAIM3M 3a4acTyld MOXET BKJIIOYaTh B cels
JyXOBHbIE, MOJUTUYECKUE U COLMAIBHBIE DJIEMEHTHI, MPUCYLIUE PA3JIMYHBIM PEITUTHO3HBIM
TEUEHUSAM U PUIOCO(OCKUM TPAAUIUSM BHYTPHU CTPaHBI,

3. B wHpoHe3WliCKOW HAy4YHOW W PEIUTHO3HON JHTeparype chHOpMHUPOBAITHCH
COOCTBEHHbIE MOJXOAbl K HMHTEPHPETALUU MOHATHS «PyHIAMEHTAIU3M», OOYCIOBIEHHBIE
TpaJUulIiel HCIAMCKOTO UHTEIIEKTyalIu3Ma, Pa3BUTON YHUBEPCUTETCKOM KYJIbTYPOH  OCOOBIM
BHUMAaHUEM [IPAaBUTENBbCTBA K BOINPOCAM peauruo3sHo tepnumoctu. [lupokuit mmact
UCCJICIOBAaHUM JTaHHOW TeMbl MO U3YYEH, OJHAKO COJEPKUT YHUKAIbHBIE U CaMOOBITHBIC
noaxo/bl K (pyHIaMEeHTAIM3My U 00pb0€ ¢ HUM Kak K COIMAJIbHO OMACHBIM SIBICHUEM, UYTO
MO’KET CIIOCOOCTBOBATH PACIPOCTPAHEHUIO MHOHE3UIICKOTO OIbITa HA MUPOBYIO MPAKTHKY;

4, Jlnst uanoHe3uiickoro GpyHIaMeHTaI3Ma, KaK JUisi peTUTHO3HO U MOJMTUYECKU
MOTHBHPOBAHHOTO, XapaKkTepHa BceoObeMIIONas KPUTHUKA KaK BHYTPU PEIUTHMO3HAs, TaK U
Hay4yHas, ompejenseMas Kak (HOpMHUpOBaHHWE TPATUIUU TPEOJOJCHUS  COIMAIBHBIX
MOCIEACTBUH AeCTBUM (pyHAAMEHTAIMCTCKUX TPYII Yepe3 COBMECTHBIE YCUIIMS TOCYyAapCTBa

u o6mecTBa*?.

42 Hosen N. Religion and the Indonesian Constitution: A Recent Debate // Journal of Southeast Asian Studies. 2003. Vol. 36,
No. 3, pp. 419-440.
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Hay4yHo-TeopeTnueckas M NPaKTHYECKAasi 3HAYUMOCTDb MCCJIe0BAHUSA O0YCIIOBIICHBI
TEM, UTO COAEPKAIIUICSI MaTepual U MOAX0/IbI MOT'YT ObITh UCIIOJIb30BAHBI B KAYECTBE OCHOBBI
JUIsL MccieloBaHUN (yHAAMEHTaau3Ma He TOJbKO B (MWIOCOPUU, HO M B IOJMUTOJIOTHH,
KYJIbTYPOJIOTHH, PEJIUTUOBEICHUU, AaHTPONOJIOTUH, COLMAJIbHOW IICHXOJOTMM H  Jp.
[IpencraBneHHbIe pe3yJIbTaThl UCCIEAOBAHUS MOTYT OBITh MCIOIB30BaHBI MPHU MOITOTOBKE
JEKIIMOHHBIX KYPCOB, YYEOHO-METOJMYECKUX MATEepUagoB, TEMATUYECKUX CEMHHApOB,
MOCBSIIICHHBIX U3YUYEHUIO (pyHIaMEeHTaIN3MA.

Anpobanus pe3yjabTaTOB IMCCEPTALMOHHOI0 UCCJICIOBAHUS.

OcCHOBHBIE MOJIOKEHUS U BBIBOJBI TUCCEPTALIMOHHOTO UCCIIEOBAHUS OB 00CYkKICHBI
Ha 3acefgaHuu Kadeapbl couuanbHO ¢unocodpun DeaeparbHOTO TOCYIAPCTBEHHOTO
aBTOHOMHOTO 00pa30BaTENbHOTO YYpEXKJCHUsS BbIcHIero oOpaszoBaHusi «Poccuiickuii
VYuuepcuter pyx6p1 HapomoB umenu Ilatpuca JlymymOb» W Hamum oTpaxeHHe B 5
MyOJIUKAIUAX TI0 TEME UCCIIe0BaHus, 2 U3 KOTOphIX — B )kypHanax BAK, 1 ctaTes — xxypHanax,
MPOMHACKCHPOBaHHBIX B 06a3e qaHHbIX SCOPUS u 2 crathu — B )KypHaIaX, HHIAESKCHPOBAHHBIX
WHBIMU 0a3aMu JaHHBIX. ABTOP JUCCEPTAIMU BBICTYNAJl C MPOMEKYTOYHBIMU BBIBOJAMU Ha
MEXTyHApOJHBIX HAyYHO-TIPAKTHUECKUX KoH(pepeHuusx B Poccun, u 3apyoexom: Russia and
ASEAN in the Asia-Pacific Region: Dynamics of Cooperation, Regional Processes and Global
Context (14-15 oxts6ps, 2022 r., MI'TMUMO, Mockea), Democracy and Identity and Racial
Politics (5-7 despans, 2021 1., Uacturyt Vox Populi, Ixakapra), Politics and Democracy (6-
7 mas, 2023 r., Uuctutyt Vox Populi, [Ixxakapra), Identity Politics, Religionism, Democracy,
and Communism Issue (29 cents6ps 2020 r., Political and Public Policy Studies (P3S)).

CooTBeTcTBHE AMCCEPTALIMM MACHOPTY HAY4YHOH cnenuaabHocTH. CojaepkaHue
paboTHI COOTBETCTBYET 00JIaCTSIM HcclieoBanmii 2, 3, 4, 25, 51, 60 macnopra cnenuaibHOCTH
5.7.7 — «ConmanbHas 1 noautrueckas punocodus». Pe3ynpTaTsl MpoBEIEHHOTO UCCIICIOBAHUS
TaK)X€ COOTBETCTBYIOT 00JIACTH UCCIEIOBAHUS CTICIIUATBHOCTH.

CTpykTypa aMccepTAlMOHHOTO HCCJIEIOBAHUSI COCTOUT W3 BBEJCHHUS, TPEX IJIaB,
MOJICJICHHBIX Ha pa3/elibl, 3aKJIIOYCHUS, CIIUCKAa UCTOYHUKOB M JuTepaTypbl. O0muii 00bEmM

mucceptauuu — 200 ctpanui. B cnincke ncnonp30BaHHON tuTepatypbl — 184 HauMeHOBaHUS.
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l. COAEPKXAHUE JUCCEPTAHMOHHOI'O UCCJIEJOBAHUSA

Bo BBegenMm auccepranuu NPOBOJUTCS AaHAIM3 aKTYaJdbHOCTH BBIOPAHHOW TEMbI
UCCIIEZIOBAaHUs, CTENIEHb €€ HayYHOU pa3pabOTaHHOCTH, ONPECIIAIOTCS LeNb, 3a7ja4l, 00BbEKT U
peIMET UCCIEI0OBAaHUs, METOJ0JIOTUYECKAs U TEOPETUUYECKasi OCHOBBI pabOThI, pACKPBIBAIOTCS
AJIEMEHTHl HAay4YHON HOBM3HBI, NPAKTUYECKOW M TEOPETUYECKOM 3HAYMMOCTH JHCCEPTaLUH,
(bopMyHMpyeTcsl TUIIOTE3a U MOJI0KEHNS, BBIHOCUMbIE HA 3aIUTY, & TAK)KE KPaTKO M3Jaraercs
OCHOBHasl Mpo0JIeMaTHKa UCCIIeI0BaHUI (yHIaMeHTanu3Ma.

IlepBas ruaBa «McTrokm ¢pyHaamMeHTaNIU3Ma U ero nMpodJieMaTHKa) IPEICTaBIsAET
coboif moapoOHbI 0030p (QyHIAMEHTanIM3Ma B €ro HCTOPUYECKOM U TepMEHEBTUYECKOU
TpaHchopManuy. OTa IJIaBa MOCBSIIEHA YETHIPEM OCHOBHBIM pa3/ieiaM: MPOUCXOXKIECHUIO
dbyHIaMeHTaIn3Ma, CYIIECTBYOIIUM ONpEIEICHUAM byHIaMeHTaIu3Ma, 170:¢
OCHOBOIIOJIATalOLIMM XapaKTEPUCTHKaM, a TaKKe IPEIJI0KEHHONM aBTOPOM HMHTEPIPETALHU
¢dbyHnaMeHTanu3Ma. BaxkHOCTh 3TON IIaBbl TAK)KE OMpPENESETCS MOCTAHOBKOW M aHAIU30M
KJIIOYEBBIX MPOOJIEM 3IMUCTEMOJIOIMYECKOT0 OCMBICICHHs (QyHIaMeHTaiu3Ma. B yactHocTH,
aBTOP MOAPOOHO PAaCKPHIBAET BONPOC, CBSI3aHHBIN C paCIPOCTPAHEHHOCTHIO (hyHAaMEHTaIn3Ma
3a IpeAeslaMd aBpaaMU4eCKOW TpaJMIMM, a TaKKe€ B paMKax CHHTETHMUYECKOIO ITOAXO0Ja
OCMBICIISIET, ABJISIETCS JIU (YyHIAMEHTAIN3M CYry0o MOJUTHYECKOH Mpo0IeMOoil UK BBICTYNAET
B KaUeCTBE KOMIUIEKCHOM COIMAIbHO-TIOJIUTUYECKON U PEIUTUO3HOM MpOoOIEeMBI.

B pamkax gaHHOM I1aBbl aBTOP CTPEMUTCS PACCMOTPETh MOTHBALIMIO M KOHLIENITYaJIbHBIE
OCHOBBI UJICOJIOTUH (PYHAAMEHTAIUCTCKUX TPYIII, ONMUPAIOIIMECS HA PETUTHO3HbBIN 3JIEMEHT C
LIEJIbIO OTIpaBJaHUsl HACWJIBCTBEHHBIX METOJOB B IOCTH)KEHUH MOJIUTUYECKHX LIEJIEH.

B nepBom paszgesne — «l'eHeasorusi gyHIAaMEHTAJIU3Ma» — KPaTKO IPEACTAaBJICHA
UCTOPHS BOZHUKHOBEHUS (DyHAaMEHTAIN3Ma, €r0 pa3BUTHE B paMKaxX XpUCTHAHCTBA, Hciama, a
TaK)K€ €r0 COBPEMEHHOM ITOHMMAaHUM B KOHTEKCTE KaK MOJUTHYECKOrO (HallpuMep, IBHKEHUE
Die Grunen B ['epmMaHuy) ABHKCHUS, TaK M JICSITECIBHOCTU Pa3IMYHBIX (YHIAMEHTATHUCTCKUX
rpynn B Muaones3un, tak kak Pedopmaropckoe nBmwxkenue 1998 r. (una. Gerakan Reformasi
1998), oTkphIBIIEEe TIyTh K MEPEXOAy K JTUOEPATBHO-IEMOKPAaTUUECKOMY TOCYJIapCTBY, AAJIO
OTPOMHBIA MPOCTOP JAJISL pacliBeTa PETUTHO3HBIX (DYHIAMEHTATUCTCKUX TpynnupoBoK. OHuU
MOJIB3YIOTCS TPAaBOM Ha CBOOOTY CJIOBA M CBOOOIY coOpaHuit 1jist POpMHUPOBAHUS WU CO3AaHUS
OOLIECTBEHHBIX OPraHU3alMi, MHOTME M3 KOTODPBIX SIBJISIOTCA PEIUTHO3HBIMU. B ycroBusx
WHJOHE3UUCKON JJIEKTOPAJIBHOW JEMOKpPAaTUU CYIIECTBOBAHUE TAKUX OpPraHM3allid 4YacTo

CIIYyKUT HpGJ]BBI60pHI>IM oejasaM  IOJIMTHYCECKUX HapTI/Iﬁ 1 IIOJIMTHUKOB. O)IHaKO, nejian
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MHJOHE3UICKOro (PyHIaMEHTAIMCTCKOIO JIBM)KEHHS HENb3s OJHO3HAYHO TPAaKTOBaTh Kak
TOJIKO PEJIMTHO3HbIE WM TOJBKO MOJUTHYECKHE — OHHU BIIOJIHE COBMECTUMBI. OJINTHI
(yHIAMEHTAIMCTCKUX TPYNIUPOBOK HE TOJBKO HCIONb3YIOT CBOUX IIOCIIENOBaTeNe B
pean3aly NOJUTHYECKUX LIeJIed, HO U UCTIONb3YIOT NOJUTUKY B PEIUTUO3HBIX LIEAX, OJHOU
U3 KOTOPBIX SIBJISIETCS NMPHU3BIB K CO3AAHUIO TOCYAAPCTBEHHON KOHCTUTYLIMH, OCHOBAaHHOW Ha
UCJIAMCKOM TIpaBe. B pe3yibTare MX JBMKEHHE NMPAarMaTHYHO B JIBYX CMbIciax. Bo-mepBbix,
JAUIEpbl 3TUX TPYHI MCIOJB3YIOT DPEIUTHI0 Uil JOCTHMKEHHS CBOMX HOJUTHYECKUX U
PKOHOMHMYECKHX MHTEpecoB. BoO-BTOpBIX, OHM HCHOJIB3YIOT IOJUTUKY (4YUTall: Kypc
HNOJUTUYECKOW MapTUH) B MHTEpecax NPOJABHKEHHUS CBOEH peNUru, OpUEHTHPYSCh Ha €€
JIOTMBI KaK Ha HHCTPYMEHT BJIACTH.

Bropoii pa3gen — «MHOIrorpaHHOCTb XapaKTePHCTHK (yHIaMeHTAIN3MA») —
MOCBAILIEH Pa3INYHBIM ONpEIENICHUsIM M XapaKTepUCcTUKaM (yHAaMeHTalin3Mma. JTa 4acTb
Ba)KHA, MTOCKOJIbKY OHa 0003HA4aeT KOHIENTYaJbHbIE acHeKThl 3TOro TepMuHa. CyliecTByeT
JIBa crocoba oTBeyaTh Ha BOIPOC 00 MHTEpIpeTaluu (pyHAaAMEHTAIN3MA U CBSI3aHHBIX C HUM
rpyni. [lepBblit cioco® cOCTOUT B TOM, YTO (PyHIAMEHTAIUCTCKUE TPYNIIbI PEr SE He ABIISAIOTCS
HU SKCTPEMHUCTCKUMH, HU TEPPOPUCTHUECKUMHU OpTraHU3alUsMHU, a T€, KTO €ro pasjeiserT,
HENPEKJIOHHBI B TOM, 4TO (hyHJAaMEHTAJIU3M — 3TO (popMa peauruno3Hoi cBOOObI, KOTOpask HE
MOJKET OBITh CBsI3aHA C AKCTPEMHUCTCKUM JBHKEHUEM. BTopoil ciocod — MHEHHE HEKOTOPBIX
UcclieioBaTeNIel O TOM, 4TO (PyHAaMEHTAIMCTCKUE TPYIIITBI B OCHOBHOM SIBJISIFOTCS CHHOHUMOM
HKCTPEMHUCTCKUX OpraHM3alMil M3-3a Y4YacTUS UX YJIEHOB B aKTaxX TeppopH3Ma U JPYrux
HACWJIbCTBEHHBIX JIBH)KCHUSX.

DTy TOYKY 3peHusi MOKHO yBUAeTh B padorax [I.JI. Ocno3uto, M.D3. Maptu u P. C.
Onmidu. Ocno3uTo paccMaTpuBaeT (yHIAMEHTATU3M KaK PEaKIUOHHOE U aHAXPOHUYHOE
JBI)KCHUE,  BBICTYMAOIIEE  NPOTHB  IOBCEMECTHOTO  BCIUIECKA  PEJIMTHO3HBIX U
KBa3UPEJIMTHO3HBIX JBUKEHUI BO BCEM MHpPE B CBS3M C JEMOKpATU3alMed U CeKysipu3aluei,
a TaKKe Kak JBIKEHHe, Ipejsaraioniee HOBble (OPMBI MapTUKYJISIPUCTCKON COLMATBHON
UJICHTUYHOCTH, UCOJIOTHH, TOKTPUH U IleHHOCTel. B pabore «The Fundamentalism Projecty,
noj pemakiuer Maptu u Onmindu, (yHIAMEHTATU3M pPacCMaTPUBAETCS KaK PEaKIMOHHOE
pEeNUruo3HOe JBUKEHUE, HAMPABICHHOE MPOTHB MOJAEPHU3MA U CEKyJspU3Ma, KOTOpbIE
(byHIaMEeHTaINCThl pacCMAaTPUBAIOT KakK «Mup 0e3 bora», KOTOpbIii OHU CTPEMSITCS U3MEHUTH B
COOTBETCTBUM CO CBOMMHM IIPEICTABICHUSAMHU. DTO TaKKe MOXXHO YBUIETh B pabote A.C.

Maapl/l(l)a, KOTOpBIﬁ CUMUTacT, qTo JABHMOKCHUA IIOJINTUYECKHU OPHUCHTUPOBAHHBIX
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(GyHIaMEHTaTUCTCKUX TPYIIT PYKOBOJCTBYIOTCS TOJIBKO COOCTBEHHBIMH HHTEpPECAaMH TIO
YCTAHOBJICHUIO TMOJUTUYECKOW BJIACTH JJI CBOMX DJIUT, @ HE IMOIBITKE PaCIpPOCTPAHITH
PEIUTHO3HBIE LICHHOCTH.

B Tperbem pasgene — «Pa3iuuHble B3MJAABI  HA  XaPAKTEePUCTHKHU
(¢pyHaameHTaIM3Ma» — aBTOp OTMeYaeT oOIue B3MIAAbl Ha (QyHIAMEHTAIM3M Yy psla
HCCIIe0BaTENeH, a TAK)KE OTMEYAET, UTO MpoodieMa B BOCHPUITUHN (PyHIaMEHTAIN3Ma 3UKIETCS
B PA3IMYHBIX €r0 MHTEPIPETAlMsIX, OJHAKO CPEIU BCEro pa3sHO0Opasusi TPAaKTOBOK OCOOBIM
00pa3oM BBIJEISIOTCS JIBa KJIIOYEBBIX HAMNpaBJICHUs, XapakTepHbx s WMumonesun: 1)
Penurnoszno opuentupoBaHHble GyHIaMEHTaIUCTCKuEe rpymmbel (gamee — PO®I) u 2)
MOJIMTUYECKU OpUEHTHUpOBaHHbIE (pyHAamMeHTanucTckue rpymmbl (manee — [1O®I). [lepsoie
CTPEMSTCA COXPAHUTh PEITUTHO3HBIE YUCHUS U TPATUIIMU, KOTOPbIe ObLIN MapTUHATU3UPOBAHBI
CBETCKMMHU cucTeMaMH. VX NBWKEHHS UMEIOT GHYMPUHANPAGIeHHOoe yelenoiazanue (aHriL.
inward-looking goal) wiu enympuepynnosyio 3aoauy (auri. intra-group objective) ¢ menbro
3aCTaBUTh YICHOB CBOEU TPYMIBI KUTh B COOTBETCTBUM C PEIIUTHO3HBIMH YOCKICHUSIMHU U
oObIyasiMu. B 11€10M, OHM XOTAT BOCCTAHOBUTDH IIEHTPAIBHYIO POJIb PEJIUTHUU, KOTOpas Oblia
MOJOpPBaHA TEHACHUUEHW CEeKyJIsIpU3Ma HCKIIOYaTh PEJIIUTMO3HbIE BEPOBAaHUS WU TPAAUIINHU
oOmecTBeHHOM *)u3HU. Ecin ke roBoputs 0 [IO®I', To UX OCHOBHAS 11€)Ib 3aKITI0YAETCS B TOM,
yTOOBI WX JHUAEPHI MOJYYUIN MOJUTUYECKYIO BIIACTh, MCIOJB3Ysl PEIUTHO3HBIE CUMBOJIBI U
AKCIUTYaTUPYsI CBOUX ITPUBEPKEHLEB B MOJUTHUYECKUX LIEIISAX.

Taxxe aBTOp, ONMMPAsCh Ha CYIIECTBYIOIINE WHTEPIIPETAIIMU, BBIBOJAUT COOCTBEHHOE
omnpezenenrne GyHAaMEHTAIM3Ma, KOTOPOE 3aKIIF0OUAeTCsl B XapaKTepucTuke GpyHaaMeHTanmm3mMa
KaK OOIIECTBEHHOTO JBMIKECHUSI PEIIMTUO3HBIX JIeATeNIed B OTBET Ha CHID)KCHHUE LIEHTPATbHOU
POJIU PEJIUTUU B CBETCKOW U COBPEMEHHOMW COIMATIbHO-TIOJIUTUYECKON cUCTEME. DTO ABUKEHUE
HE TOJIBKO JIEMOHCTPUPYET UX KOHKPETHOE Y4YaCTHE B PELICHHH COLMAIBHO-TIOIUTUYECKUX
po0JeM, HO U CTPEMUTCS] BOCCTAHOBUTDH BAXKHYIO POJIb PEJIUTUU B €€ MPeoOpa3oBaHUU B CBETE
UX PEJUTHO3HBIX YYEHUW, HICaOB M JOKTPUH, YTO COOTBETCTBYET JESATEIBHOCTH
dbyHAaMEHTaTUCTCKUX rpynn B MHA0HE3UN.

Bo BTopoii raase «MHAOHe3MiCKHMH (PYHIAMEHTAJIM3M, €0 MHOIOIPAHHOCTHL U
AUHAMMKA Pa3BUTHSD TIPEICTABICHBI OCHOBHBIE UEPTHI U onpeeseHrne GyHaaMeHTaau3ma mno
MHEHUIO BBIIAIOIINUXCS MHIOHE3UUCKUX YUEHBIX B 3TOM 00JIaCTH M MOKa3aHa TpaHcopMaius
UX B3IJIAJI0B HAa mpoOsiemy. OHa Takke MOCBAIIEHA OCHOBHBIM BONPOCAM HHAOHE3UNCKOIO

(GyHIaMEHTaJIUCTCKOTO JBM)KEHHUS, TAKUM KaK MPOUCXOXKJIeHUE (YyHAAMEHTATUCTCKUX TPYIIIL,
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UX XapaKTepHbIC YEPTHI U UX PACTIPOCTPAHEHUE B MHOHE3UMCKOM OOIIECTBE. DTa IJaBa TAKKE
MOCBAILIEHA TE€PMEHEBTUYECKOMY aHAJIN3y HWHTEUIEKTYAIbHBIX TPYAOB HWHIOHE3UWCKUX
HCIaMCKHUX YUYeHBIX, TakuxX kak H. Mamxkuna, A. C. Maapud u A. Azpa.

Iepsrorii pazgen — «Kparkuii ouepk no Mngone3mmw» — npeacrasieH oOuuii 0630p
0COOCHHOCTEH WHAOHE3MICKON KyJIbTypbl, MOJUTUKH, pEIUruu. Takxke aBTOp B JaHHOM
pasjene JEMOHCTPUPYET TECHYIO B3aUMOCBSI3b MEXKAY IOJIUTUKON W PEIUTUEH, MOCKOJIBKY
npobiema ¢yHIaMEHTaTu3Ma B MHJOHE3UHCKOM KOHTEKCTE TECHO TepervieTeHa ¢
00111eCTBEHHO-TIOJTUTUYECKON JKU3HBIO TOCYJapCcTBa, OCOOCHHO B KOHTEKCTE JACSTEIbHOCTH
PEIUTHO3HBIX FPYIII B OJUTHUKE.

Bropoit pasnen — «MHaoHe3nicKHe (PYHIAMEHTAJUCTCKHE TPYNNbD» —IOCBAIICH
PacCMOTPEHHUI0 0COOCHHOCTEH (PyHIAMEHTATUCTCKUX TpyIin B MIHAOHE3MH, a TAaK)Ke UX CBA3U C
XPUCTUAHCKUM U MCIAaMCKUM (QyHIaMEHTaIU3MOM. B 4acTHOCTH, C TOUKH 3pEHUS UCTOPUH, 3T
B3aMMOCBS3b HEOYEBHUIHA M 3a4acTYI0 TPYJAHO TOYHO OMPENENUTb, KOTJa U KaKUM 00pa3zom
BO3HUK (PyHIaMEHTAIIN3M Ha TeppuTopun MHI0HE3MH, 110 KpaifHel Mepe, B MHTEIUIEKTYaTbHOU
cpene. Munonesmiickuii ¢GyHIaMEHTATU3M B OCHOBHOM XapaKTEPHU3YETCS TMOJTUTHYECKON
NESITENbHOCTRIO PEIIMTHO3HBIX TPYII. 3TOW YacTHU JaeTcsd YEeTKUH 0030p WHIOHE3UICKUX
byHIaMEHTaJUCTCKUX TPYMI, B YACTHOCTH, UX OPraHU3alMOHHBIX OCOOEHHOCTEH M cTaTyca,
MJICOJOTHYECKUX XapAKTEPUCTHK U LIEJIH UX CO3JaHUs.

Tperuii  pazpgen —  «PeJUIrHO3HO W MOJUTHYECKM  MOTHMBHPOBAHHBbIE
pynpamentamucrtsl B UHI0OHE3MW» — TOCBSIIEH aHAIW3y MPOSBICHUN ABYX IMOJIXOAOB K
uHTEepripeTanu  QyHAaMeHTanu3mMa B MHAOHE3WH: pPENUTHO3HO  MOTHUBHPOBAHHOTO
dbyHIaMeHTaIu3Ma 1 MOJUTUYECKH MOTUBUPOBAHHOTO (DyHIaMEHTAIN3MA.

B d4erBeprom pasgene — «MHaoHe3miicKuil (PyHAAMEHTAJM3MA: PeJTUTHO3HOE
roCyaapcTBO MNPOTHB CEKYJSPHOr0 TrocyaapcrBa?» — JelaeT BBIBOJA O TOM, 4YTO
WHJOHE3UUCKUN HyHAaMEHTAIU3M JEMOHCTPUPYET IPABOMEPHOCTH CUHMEMU4ecKko20 MOaX0/1a
aBTOpa K JIaHHOM TeMe, IOKa3blBas B3aWMOCBSA3b PEIUTHMO3HBIX U IOJUTUYECKHUX LEIIEH.
Nunonesniickuii pyHIaMEHTATN3M OTIUYAIOT TPU OCHOBHBIC XapaKTCPUCTUKU: MOTUTHU3AIIMS
penuruu (MCHOJb30BAaHUE PEIUTHH JUIsl JOCTIKEHHS MOJMTHYECKUX LeJiel), peluru3anus
MOJIMTHKHU (MCTIOh30BAHUE TTOJUTUKH/TIOTUTUICCKUX TAPTUHN TSI JOCTHXKCHHS PEIUTHO3HBIX
IeJIeil), a TAaK)Ke TeCHas CBSI3b (PYHIAMEHTAIMCTCKUX TPYIII C SKCTPEMH3MOM U TEPPOPU3ZMOM,
KOrJa /g AOCTHXKEHHS CBOMX LEJIEM OHM HMAYT Ha HCIOJIb30BAHUE PA3JIUYHBIX CPEICTB,

BKJTFOYast (PU3UYECKYIO CHITY.
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YHUKQIBHOCTh HCTOPUYECKOrO omnbiTa MHIOHE3WH B 3TOM CBSI3M ONPEHEISAETCS
B3aUMOCBSA3bI0 MOJUTUYECKOTO M PEIUTHMO3HOTO B HCTOPUYECKON NEPCHEKTUBE PA3BUTHUS
roCyJapCTBEHHOCTU. B CBA3M ¢ 3TWM, B JAaHHOH IJIaB€ TAaKXKE pAaCKpbIBACTCS 3HAUYCHHUE
PEIUTHO3HOTO (PaKTOpa Kak MOJUTUYECKOU COCTABIISIONICH U 3JIEMEHTA HAIMOHATUCTUYECKUX
B3TJISIZIOB B MHJIOHE3UKWCKOM OOIIECTBE, MPU KOTOPHIX (PYyHIAMEHTAIUCTHI HE a0CTparupyroTcs
OT TMOJUTUKH, Kak OTO 3a4acTyl0 NPOUCXOAUT B JAPYrMX CTpaHax, HO YOEXIEHbI B
HEO0OXOJIMMOCTH BBIOOpA CBOETO MYTH KaK €IWHCTBEHHO MPAaBUJILHOTO MMEHHO B KOHTEKCTE
HAllMOHAJLHON TOPAOCTH, PA3BUTHSA HAIMM M €€ HCTOPUYECKOTO MYyTH, YTO MPUBOJUT
(GbyHIaMEeHTaJIMCTOB K BEIPA0OOTKE TAKMX MOJIX0JI0B, KOTOPbIE ObI BHIXOIMIIN 32 TIPEIEIIbl TOIBKO
UX PEJIUTHO3HON OOIIMHBI ¥ OBUIM HACTPOCHBI HA MPUBJICYEHNE HOBBIX CTOPOHHUKOB M3 YHCIIa
MIPUBEPIKEHIIEB MPOTUBOIOJIOKHBIX B3IJISIIOB.

HcTopuyecku, peluruo3HOCTh TakyKe BBICTyMNalla OJHUM M3 CIIOCOOOB OObEIUHEHUS
JIOJIed B aHTUKOJIOHUABHON 00phOe, 4To cHOpPMHPOBAIO MHTETPALMIO HIUPOKOTO COCTaBa
HAI[MOHAJILHBIX TepoeB, OOpPIIOB 3a HE3aBUCUMOCTh WHIIOHE3UHW B pPa3HbIE HCTOPUUYECKUE
MEPUOJIbl, MHOTHE M3 KOTOPHIX OBLIN BBIXOIIIAMU M3 YKCIIA UCTAMUCTCKUX (DYHIaMEHTAIBHBIX
rpynn (kak, Haripumep, Tyanky Mmam bonmxkon (1777-1864 rr.) 1 CTpeMIIIUCh ONPEIEITHUTh
PEJIUTHO3HBIA MyTh Pa3BUTUS CBOMX HAPOJOB KaK EIUHCTBEHHO BO3MOXHBIM CMOCO0
MOJIMTHYECKOTO COTIPOTUBIICHUSI B YCIIOBUSIX KOJIOHU3AIIUH.

B rnaBe onpenensiercs, 4To NPUCyTCTBUE, @ UHOTIA M IOMUHUPOBAHUH TaKUX MPUMEPOB
B HAIlMOHAJHHOM HJCOJOTUUYECKOM JUCKypce 00 HWISHTUYHOCTH TaK)Ke BIUSET Ha
HEMOCPEACTBEHHOE  MHTEIPUPOBAHHOE  BOCHPUSATHE  BONpOca O  MNPOHUKHOBEHUU
dbyHIaMeHTaTu3Ma BO BHEPENUTHO3HbIE Chephl U TMOMBITKM €ro aJenTOB MaHHUIYJIMPOBATH
CIOXKHOM CTPYKTYpOW HHJIOHE3UICKHX KYJbTYPHBIX, PEJIUTHO3HBIX U MOJUTHYECKUX
npecTaBiIeHU 00 o0IecTBe.

Tperbst 1aBa «®@uwiaocopckoe ocMmbIcaeHHEe (PYHAAMEHTAIN3MA)» [OCBSAIICHA
dbyHIaMeHTaIN3My KakK dMHUCTEMOJIOTHUECKON TIpodiieMe, a TakxKe ero KpuTuke. Bkparie, 1einb
ATOM TJIaBBI — MTOKA3aTh KOHKPETHBIE MPOOJIEeMbl HHAOHE3UNHCKOTO (DyHIaMEHTAIN3Ma, U 9acTh
U3 HUX MOKET OBITh MOXO0Ka Ha (pyHIaMEHTAIM3M B APYTHX CTpaHax. JTa TjaBa COCTOUT U3
TPEX OCHOBHBIX Pa3/esiOB: BBEJCHUE, (PYHIAMEHTAIN3M KaK KOTHUTHUBHBIA M PEIUTHO3HBIN
MOBEJICHYECKHUM YKIIOH, a TaK)Ke KPAaTKOE M3JI0)KEHUE OCHOBHBIX XapakTepucTuk. KioueBpiMu
MOMEHTAMH JTOW TJaBbl SBISAIOTCA (GUIOCOPCKHE apryMEHTBl aBTOpa B OTHOIICHUU

dbyHIaMeHTaIu3Ma M ero OCHOBHBIX mpoOneM. MccrmemoBanue ¢yHAaMEHTAIM3Ma JOTKHO
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BBIXOJIUTh 33 PAaMKH MOJXOIOB, KOTOpPBIE HCCIEIYIOT TOJBKO BHEIIHHE (AKTOPBI €Tro
BO3HHUKHOBEHHSI.

ITepBslii pa3nen — « MUCTEMOJIOTHYecKHue MPodaeMbl PYHAAMEHTAIN3MA: KPUTHKA
CO CTOPOHBI 3amagHoM  ¢umiaocopum» — TOCBALIEH PACCMOTPEHUIO  KPUTHUKHU
AMHUCTEMOJIOTHYECKUX Mpo0sieM (yHAaMEHTalIu3Ma CcO CTOPOHBI 3amagHbIX (puIocodos.
ONUCTEMOJIOTHYECKH (YHAAMEHTAIM3M KaK KOTHUTHBHBIM YKIOH B IEpPBYIO OYEpPE.b
OINpeeIsaeTcs MO €r0 XapaKTEPUCTUKE KAK «3aKpPhITOE MUPOBO33pPEHUE». DTa XapaKTEPUCTUKA
KOPEHHUTCSI B Bepe (PYHIaMEHTAJIMCTOB B TO, YTO HET HUKAKOM JPYyrod HCTHHBI, KPOME
00’KECTBEHHBIX HUCTHH 3aroBefel Bo)XKbuX, 3alIMCAHHBIX B X CBAILICHHOM KHUIE, U YTO 3TU
00’KEeCTBEHHbIE UCTHHBI a0CONMIOTHBI. ECTh TpU NpEmsTCTBUS, C KOTOPHIMHM CTaJKHUBAKOTCS
dbyHnaMeHTanucTsl: 1) pa3HoOOpasWe peaurud M, COOTBETCTBEHHO, HWHTEpIpeTanuii, 2)
pa3sHooOpa3ue UHTepIpeTalui PETUTHO3HBIX TEKCTOB U 3) Pa3sHOPOJHOCTh B MEKPETUTHO3HOM
B3aMMOJIEUCTBUN.

OyHaaMeHTaIM3M U €ro IpeBpalleHHe B COLUAIbHYI0 NpoOJIeMy TakkKe IOJKHBI
paccMaTpuBaThCS C TOYKU 3PEHUSI €r0 BHYTPEHHUX MPOOJIEM, TAKMX KaK 3MHUCTEMOJIOTMUECKHE
U KOTHUTUBHBIC: OyKBaJbHasi TPAKTOBKA €ro IOJIOKEHUH, abCONIOTU3M U aBTOPUTApPU3M,
OPUBOASIIUX (DYHIAMEHTAIUCTOB K IIOBEIEHYECKUM IpenyOexIeHUsIM, HEKOTOPBIMHU U3
KOTOPBIX SBJISIIOTCS HETEPIUMOCTH, JKCTPEMU3M U CEKTAHTCTBO. (OCHOBOIIOIATAOIIUMU
MOMEHTaMH, PAacCMOTPEHHBIMH B 3TOM pasfeie, SBIAIOTCS (PUIocOPCKUE MOJOKEHHUS U
apryMeHTsl O TOM, Io4YeMy (yHJaMEHTalIu3M HeNpuemseM, MpeAoCyAUTENeH W,
CJIEJIOBATEIBHO, HEIPUMEHUM B MYJIBTHKYJIBTYPHOM OOIIECTBE.

Bropoit paznen — «KoHuenryaiabHble M3bSHBI (PyHAaMEHTAJM3Ma: KPUTHKA CO
CTOPOHBI PYCCKOH (purocopum» — NOCBSIIEH aHATU3Y KOHLENIHUN MPEICTABUTEIIEH PYCCKOM
penuruo3Hoil punocopun. ABTOp NPUXOJUT K BBIBOAY, UYTO OHHM MPEUMYIIECTBEHHO
JUCTAaHLIUPOBAJIM PEIUTHIO PEr SE OT €€ HAYYHOTI'O OCMBICIEHUS, KOTOpPOE BKIIIOYAECT JBa
onpezeseHus: 1) nepBoe UCXOAUT U3 COBPEMEHHBIX UCCIIETOBAHUI B3aMMOOTHOILIEHUN MEXIY
HAayKOW M pEeIurueil, B KOTOPBIX PEJINTUs W HayKa pAacCMaTPUBAIOTCS C TOYKU 3pPEHUS UX
B3aMMO/IONOJIHAIOIMX OTHOIIEHUH U TI0JIpa3yMEBAET, YTO HayKa HE MOJABIISET PEJIUTHUIO; 2) B
paMKax AMCKYCCHM, KacaloUuXcs peIUruo3HOro (QyHaamMeHTallu3Ma, HaydHoe 0OOCHOBaHUE
PENUTUA MMEET HEraTUBHBIM OTTEHOK, B KOTOPOM HayKa M PEJIMTHs PAacCMaTpUBAIOTCS KaK
JMaMEeTPajIbHO IPOTUBOIIOIOKHBIE SIBJICHUS, KOTOPbIE HE MOTYT B IIOJTHOW MEpe BBICTPAUBATH

Aualior, a CBAIICHHBIC TCKCTBI W PCIUTHO3HAsA AOKTpHMHA MOI'YyT CUHUTATHBCA 3aKOHHBIMHU H
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O0OBEKTUBHBIMHU, & CIEJ0OBATEIbHO, PEJICBAHTHBIMU TOJBKO B TOM CiIy4ae, €CJIdi OHU OCHOBAHBI
Ha OOBEKTUBHBIX PACCYKACHUSIX. ABTOP MPUXOJUT K BBIBOJLY, UTO PEIIUTHS B paMKax PyCCKOU
penurno3noit punocodun Bo3BpamaeTcs B 001acTb MUCTUIIM3MA U TaKOM aKIIEHT XapaKTepeH
st pycckoit penuruo3noil ¢unocodpuu XIX um XX BB. MHOrume pycckue peluruo3Hbie
¢bunocodsl, Bkmrouas Ba. ComoBwseBa, II. ®nopenckoro, H. bepasesa, C. bynrakosa, JI.
[llectoBa u Ap., MNOJYEPKUBAIM WEHTPATBHOE MECTO «MHCTHYECKOTO OIBITa» B CBOEH
penurno3noit punocopun. TepMUH «MUCTUYECKUN OMBIT» WIH «PEIUTHO3HBIN OIBITY CTal
BKHBIM U1 UX PUIOCO(DCKUX Pa3MBIIUICHUN O PEIUTHH, MOAX0/a K CBSAIICHHBIM TEKCTaM U
NOHMMAaHMs PEJIMTUO3HBIX yYeHUuW u Tpaaunuidl. X penurunosHas ¢uinocopusi CIykKUT UM
MeTa(Hu3UKOM.

Tperuii pa3zaen — «@yHIaMEeHTAIU3M KaK PeJUTHO3HbIA M 3MUCTEMOJOTHYeCKHUI
YKJOH» — OXBaThiBaeT OCOOEGHHOCTH TIOBEICHHUS (PYHIAMEHTAINCTOB B paMKax uX
NEeATeTbHOCTH B 0OIIecTBe. ABTOp NPHUXOAUT K BBIBOAY, 4YTO (PYHIaMEHTAIU3M CIEAyeT
paccMaTpuBaTh KakK HWJCOJOTHI0O WJIM HEKoe ee Tmojgodue, B TOM Ciy4yae, ecid
GbyHIaMEHTaTUCTCKUE MPUHIIUIBI OMPEACNSIOT LEJIU MOJUTUKH, (HOPMYIUPYIOT OPUEHTUPHI
MOJIMTUYECKON NEITeNbHOCTH, MpEJIaraloT BHIOOP CPENICTB MX pealu3alid U MOOUIU3YIOT
ONpENICTICHHBIE CJIIOW HACENIEHUs I y4acTHsl B MOJUTUYECKOM Ipouecce. B paMkax riaBbl
TaK)K€ pacCKpbhIBa€TCAd CYIIHOCTh TOTO, 4YTO (PyHIaMEHTAIU3M HMEET OIpeaeICHHYIO
UJCOJIOTUYECKYIO CYITHOCTb, KOTJa TMpeajiaraer coOCTBEHHOE BHUICHHE CYIIECTBYIOIIETO
MHPOBOTO TOpsAJIKA, KOHCTPYHPYET CBOE TMPEACTaBICHUE O «IIPABUILHOM» OOIIECTBE U
BBIJIBUTAET MOJIEIIM, COIJACHO KOTOPBIM JOJDKHBI IPOM30WTH MOJUTHYECKUE H3MEHEHUS.
[Ipuntunel  GyHAAMEHTATUCTCKOTO MBIIUICHUS JENAT MHP Ha «CBOUX» U  «UYXKHX),
000CHOBBIBAIOT BO3MOKHOCTh €T0 MpeoOpa3oBaHus JTOOBIMH PaJAUKATHHBIMUA CPEICTBAMH.

Hampumep, Obuto ompezaeneHo, 4to (yHIAMEHTATUCTBI PACCMATPHUBAIOT 3arlaHBIN
MHCTUTYT CHUCTEMbl HAIIMOHAIBHBIX TOCYJApCTB KaK HEUTO 3aMMCTBOBAaHHOE M UYXXJ0€ IS
MPABWII KU3HU PEITUTHO3HON OOUTUHBI. ABTOp OTMEUAET, YTO OHU CTPEMATCS B CBOEH IMIUPOKOM
MOJIEMUKE C TOCYJAapCTBOM, HHTEIUICKTyallaMH Pa3IUYHBIX TPAAuIMid W OOIIEeCTBEHHBIMHU
NESTENSIMU  JISTIETUTUMUZHPOBATh TEKYIIUNA TOPSAJOK, JUIIUTH €ro IuiatGopmbl, HA OCHOBE
KOTOpOW (OPMHUPYIOTCS BO3MOKHOCTH TOCYJIapCTBAa KaK MOPaJIbHOTO aBTOPUTETA YKa3bIBaTh
o0lIecTBY Ha TMpaBWwiIbHOE U HemnpaBuibHOe. DyHIaMEHTAIUCTBI TaKXKE MCHOJIb3YIOT
HEJOCTAaTKU 3amaJHOW CHCTEMBI JUIsl OMpaBlIaHUsS CBOCHU IIeNIM MO TpaHCHOPMAIMHU ITOTO

YCIIOBHO HaBSI3aHHOT'O MOPAJIKa, OAHON U3 (hOPM KOTOPOTO ABIISAETCS JEMOKPATHSL.
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[Ipy 3TOM OTMEYEHO, 4YTO CYLIECTBYIOT M JpPYyrHM€ MOIXOIbl K JE€ATEIbHOCTU
(GbyHIaMEHTaJIUCTOB, B YaCTHOCTH, B KOHTEKCTE pEaM3allid Ha MPaKTUKE IMOJOXKEHUN HX
UJCOJIOTUU U PEIIMTHO3HBIX yOexkaeHuil. B BoleynomMsHyToM (peHoMeHe mpoTHBOOOPCTBA U
KPUTUKH CO CTOPOHBI HMCIAMUCTCKUX (YHAAMEHTAIMCTOB B OTHOIIEHWU HAlMOHAJIBHOIO
rocy/1apcTBa BaXKHOE MECTO 3aHUMAET U YMEPEHHbIN PyHIaMEHTAIINU3M, I KOTOPOTO SIBIISETCS
NPUHIMIHAIBHBIM  OTKa3 OT HACWJIbCTBEHHBIX MeEp JUISl JIOCTMDKEHHMSI CBOEW LEJH.
[TpuBep>keHIIbI TAaKOro MOAXO0Ja B OONbIIEH CTENEHH CYUTAIOT HEOOXOIUMBIM YACTATH
BHUMaHHE HCJIAMCKOMY OOpa30BaHMIO M TOCTENEHHOMY BHEJIPEHHIO CBOETO JAMCKypca B
0OIIIECTBEHHOE CO3HAHUE.

B xpaTkoMm 3aKkiIr04eHnH ATOU IaBbl 0OTMEUYAETCs, YTO GyHIaMEeHTaIN3M ¢ (huiocodckoi
TOYKM 3pEHUsl TMPEACTABIAET COO0OW HEKOe KOTHUTHUBHO-PEJIMTHO3HOE TIOBEIEHYECKOE
npenyoexaenne. yHaameHTaIn3My MPUCYIIN STUCTEMOJIOTUYECKHE MTPOOIEeMbl, B YaCTHOCTH
NPETEeH3UN (PYHIAMEHTAINCTOB HA PEJIMTHO3HBIE UCTUHBI, KOTOPHIE OHU JIEJIAl0T 3TAJTOHOM IS
BCEX OCTaJbHBIX CUCTEM U HOpM. OHU CUUTAIOT, UTO X PEIIMTHO3HBIC TPAJAUIIUU U CBAIICHHBIC
TEKCTBI COJEPKAT HEMOTPEIIMMbIE UCTUHBI M TO3TOMY JOJKHBI OBITH MPUHATHI B Ka4eCTBE
aBTOPUTETHBIX. DTO yTBEpKJIeHUE (GOPMHUPYET U OMpEeaessieT TaKhue YepThl UX COLMAIBHOTO
MOBE/ICHUS, KAK aBTOPUTAPHOCTD, HETEPIIUMOCTh, SKCTPEMaTbHOCTh, IPUHY IUTEIHHOCTb.

B 3akjroueHuMM AUCCEpPTaHTOM MOJBOJISATCS OCHOBHBIE HUTOTHM M (HOPMYIUPYIOTCS

BBIBOABI HCCIICIOBAHUA.
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Enyapnyc Jlemanro
ConnanbHo-puiiocodckuil aHATN3 HHAOHE3HICKOr0 PeJIUTHO3HOT0 GyHIAMEHTAIN3MA

B HacTosimee Bpems peluruo3Hblil GyHAAMEHTANIN3M PacCMaTpPUBAETCS HE IMPOCTO KAK COLMAIBHOE U
KyJIETYpPHOE sIBIICHHE, HO U KaK SBJICHHE, BHI3BIBAIOIIEE ONPE/ICICHHBIC ONACCHUS B MHAOHE3UHCKOM OOIIeCTBeE.
Bo MHOrom CTOpPOHHUKHM 3TOrO JBW)KEHHs BBICKA3bIBAIOT IIPOTUBOPEYMBYIO IIO3ULUIO, IOCKOJIBKY OIHU
(byHIaMEeHTaIMCThI BHICTYIAIOT 32 MUP, a APYT'He 3aHUMAIOTCS 3KCTPEMU3MOM U Jaxke TeppopusMoM. Ha nanHbIi
MOMEHT B HayKe CyIIeCTBYeT JIBa OCHOBHBIX TMOJXOJa K HWHTeprnperauuu ¢yHaaMeHTanm3ma. OgHu
BOCIIPHHUMAIOT €T0 KaK IBM)KEHUE «BOMHCTBYIOILIETO OJaroyecTus», KOTOPOE JIUIICHO MOTUTHIECKUX aMOUIINH.
[Ipu Takom noaxone GyHIaMEHTaIN3M He 0053aTENbHO OTOXKIECTBIIATD C ABHKEHUEM, HHCTPYMEHTOM KOTOPOTO
ABISIFOTCA aKThl Hacuiausa. C Apyroil CTOPOHBI, €CTh T€, KTO PacCMaTpUBAET €ro Kak Cyry0o IOJIHUTHYECKOE
JOBIDKEHHE Oe3 Omophl Ha peIurdo3Hele  yOexnaeHws. CuwmraeTcs, 4YTO TOrJa JABIKEHHE MOXKET
pagukanu3upoBaThcs. Mccenys 3TH JBa IOAXO0JA, aBTOpP 3aJacT CIEAYIOIIME BOIpOchl: PacnpocTtpaHeH iau
(byHIaMeHTaIN3M BO BCEX PEIIUTUSX, a HE TOJIBKO B aBPaaMUUECKUX PEIUIHSIX, KaK YyTBEP)KIAET UCCleqoBaHue?
(2) ABnsiercs a1 PyHAAMEHTANTU3M MPOCTO HEKUM HOBBIM SIBJICHHEM B C)epe MOIUTHKH B TOM CMBICTIE, YTO BOBCE
HE KacaeTCs PEJIMTHO3HBIX BEPOBAHMM, a ONMPAETCSA CKOPEE HAa COLUAIBHO-IIOIUTHYECKOE MUPOBO33PEHUE U
PUTOPUKY HOJIMTHYECKUX IBIXKEHUM, KOTOPBIC UCIIONB3YIOT PEJUTHIO TOJIBKO B MOJIUTHYECKUX MHTepecax? (3)
SBnsercs 1 QpyHIAMEHTATN3M YUCTO PEIUIHO3HBIM JBHKEHHUEM B TOM CMBICIIE, YTO €0 IMOABEM HAIpPaBJICH
UCKIIIOUUTENBHO HAa  BOCCTAHOBJIEHHE  BeAylled pOJIM  PEIUIMH B COBPEMEHHOM  OOLIECTBE,
MapruHaNIM3UPOBAaHHOM CBETCKMM MHpoBo33peHueM? (4) Hecmorps Ha TO, 4TO (yHOAMEHTAIU3M JaleKo HE
BCETJa CBSI3aH C HKCTPEMHU3MOM M PAAMKAIbHBIMH BM)KCHUSIMHM, MHOTHE (YHIaMEHTANINUCTBI, TEM HE MEHEe,
CKJIOHHBI 00paIiaThcs K «peITUrH03HOMY HACHUIIHIO» WM «HACHIINIO BO UMl pelUrum». B 3ToM CBA3M BO3HUKaET
BOIPOC: YeM OHHU PYKOBOJACTBYIOTCS, BBIOMpas Takylo crpareruto moBeneHusa? Llenb paOGoTbl — OCyIIECTBUTS
KOMITJIEKCHOE (PHII0OCO(CKOE HCClIeA0BaHNE (PYHIAMEHTAIN3MA KaK PEITUTHO3HOTO ¥ HOJIUTHYECKOTO SIBJICHHS Ha
npumepe MHnone3nu.

Eduardus Lemanto
Social-Philosophical Analysis of the Indonesian Religious Fundamentalism

Nowadays, religious fundamentalism is considered not just as a social and cultural phenomenon, but also
as the one that causes certain concerns in Indonesian society. In many ways, the supporters of this movement
express a contradictory position, since some fundamentalists advocate peace, while others are engaged in
extremism and even terrorism. At the moment, there are two main approaches to the interpretation of
fundamentalism in science. Some perceive it as a movement of “militant piety”, which is devoid of political
ambitions. With this approach, fundamentalism does not necessarily have to be identified with a movement whose
instrument is acts of violence. On the other hand, there are those who view it as a purely political movement
without relying on religious beliefs. It is believed that then the movement can become radicalized. Exploring these
two approaches, the author asks the following questions: Is fundamentalism widespread in all religions, and not
only in the Abrahamic religions, as the study claims? (2) Is fundamentalism just a kind of new phenomenon in
the field of politics in the sense that it does not concern religious beliefs at all, but rather relies on the socio-
political worldview and rhetoric of political movements that use religion only for political interests? (3) Is
fundamentalism a purely religious movement in the sense that its rise is aimed solely at restoring the leading role
of religion in a modern society marginalized by a secular worldview? (4) Despite the fact that fundamentalism is
not always associated with extremism and radical movements, many fundamentalists, nevertheless, tend to turn
to "religious violence" or "violence in the name of religion." In this regard, the question arises: what are they
guided by when choosing such a behaviour strategy? The aim of the work is to carry out a comprehensive
philosophical study of fundamentalism as a religious and political phenomenon on the example of Indonesia.
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l. GENERAL CHARACTERISTICS OF THE DISSERTATION

Relevance of the research topic.

The topic of this study is Indonesian religious fundamentalism and its
epistemological problems. In this regard, any questions that may arise during the
study will be considered within the cultural, historical, philosophical, and religious
contexts in Indonesia. Being one of the most closely studied problems in Indonesian
society, fundamentalism in many situations becomes the main cause of conflicts on
religious or political grounds. It has also become widespread as a reaction to the
processes of globalization and secularization and, because of the influence on the
mass media, has become firmly associated with extremist movements and Islamist
organizations, that in turn has led to even greater confusion in the interpretation of
the concept %3

Fundamentalism as a concept originally appeared in hermeneutics, denoting a
literal interpretation of a religious text, and then went beyond the local meaning,
appearing in the late 19th and early 20th centuries as a religious movement of
individual groups of American evangelical Christians who proclaim unconditional
faith in the Bible and the Gospels as a virtue and the basis of daily life and eternity
after death %4, It was somehow a reaction to the spirituality restructure and criticism
of the dogmatic, liturgical, and social aspects in Christian life, which resulted in the
modernization supporters’ emergence of Christianity, which, in turn, implied the
faith reduction to the practice of life. Furthermore, the foundation and subsequent
development of the church dogmatics were explained mostly through philosophy
and science *°. As an example of such results, we can consider the adoption by

France of the “Law on the Separation of Church and State” *°. It is also important to

43 See: Simonov 1.V. Religious fundamentalism and religious traditionalism: on the question of the correct use of terms
// Humanitarian Scientific Bulletin. 2017. No.11. p. 21.

4 See more: Volobuev A.V. Religious and political facets of fundamentalism // Bulletin of the Moscow State
Pedagogical University. The series “Philosophical Sciences”. 2018. Vol. 25, No. 1. p. 106.

4 Shagaev 1.S. Religious fundamentalism: definition of the concept and the history of its origin // Almanac of Modern
Science and Education. 2014. No. 1 (80). pp. 133-134.

% Loi du 9 décembre 1905 concernant la séparation des Eglises et de I'Etat // Legit France: URL:
https://www.legifrance.gouv.fr/loda/id/JORFTEXT000000508749 (date of access: 08.11.2023).
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note that fundamentalism in general is inherent not only in Christianity — it manifests
itself in the activities of many other groups and sects, including Islamist ones. At the
same time, the problem of fundamentalism terminological clarity remains
unresolved due to its close relationship with the socio-cultural life of society:
“Modern fundamentalism is monistic and local, tied to ethnic and religious
components that somehow reflect the spirit of monistic culture and ideology” .

Due to those notions, the experience of Indonesia becomes relevant, since
individual religious groups with fundamentalist views are represented there, but
Islamist fundamentalism has become the most widespread because of the significant
number of Islam disciples. Since this phenomenon has become an imminent threat
to Indonesian society, scientific communities and researchers were invited to study
this phenomenon from various points of view, including political, theological, socio-
cultural, and even economic. Another problem remains that the movement was
viewed only from two main positions: religious and political. The first sees it as an
“inward-looking” movement of “militant piety” aimed at restoring the role and
primacy of religion, which were weakened by modernism and secularism. The
second considers this phenomenon as a political movement with “outward-looking”
goals, where the fundamentalistic leaders tend to use the religious dogmas only as
an instrument to gain political power. The main dilemma here is that both approaches
stick to their respective positions, ignoring the underlying relationship between them.

The degree of scientific development of the problem.

The literature used for the study of fundamentalism is divided into three
groups. The first is the work of modern scientists, which raises a topic related to
fundamentalism and its conceptual problems. The second is the works devoted to
the epistemological problems of fundamentalism, in particular the works of
recognized researchers in the field of religious fundamentalism. The third is the

works of philosophers, both Western and Russian, which, according to the author,

47 Cite from: Manwxosckas H.A., IHouma FO.M. OynmaMeHTanm3M — yrpo3a wim cnacenue? // ConpanbHoe: UCTOKH,
CTPYKTYpHBIE Tporiy, coBpeMeHHbIe BbI30BEI / o obm. pex. IL.K. I'peuxo, E.M. Kypmeneroit. M.: POCCIIOH,
2009. C. 362.
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are relevant and can be used to study issues of epistemology, metaphysics and
philosophy of religion related to fundamentalism.

Speaking about the first group, it is important to note that it is characterized
by a variety of approaches to the study of fundamentalism. This diversity is of
particular interest for research, as it draws attention to the study of the phenomenon
of fundamentalism in various religious traditions, both Christianity and Islam.

In the dissertation, the following works were used as sources on the theoretical
foundations of fundamentalism and their interpretation: J. Barr “Fundamentalism”
(1981) and “Escaping from Fundamentalism” (1984) 8, K. Armstrong “Battle for
God” (2000) %°, B. Tibi “The Challenge of Fundamentalism” (2002) *°, F. Rahman
Malik “Islam” (1979), “Islam and Modernity: Intellectual Transformation” (1979),
“Revival and Reformation in Islam” (2000) >, M. Barkun “Religion and Right-wing

Nationalists: the Origins of the Christian Identity movement” (1994) %2, H.

48 Author's note: Professor J. Barr (1924-2006) was a Scottish scholar of the Old Testament. He was a professor at
Oxford University from 1976 to 1978 and taught Hebrew at Regius from 1978 to 1989. Through fundamentalism and
a kind of “escape from it”, J. Barr criticized conservative evangelicalism and its supporters, such as J. Parker, who
insisted on the infallibility of the Holy Scriptures. For more see: Barr J. Escaping from Fundamentalism. London:
SCM Press. 1984; Barr J. Fundamentalism. London: SCM Press. 1981.

49 Author's note: K. Armstrong (born 1944) is a British writer, widely known for her works on comparative religious
studies, focused on the general features of religions, such as mercy, compassion and the “golden rule of morality”.
This work uses her book “The Battle for God: Fundamentalism in Judaism, Christianity and Islam”. For more
information see: Armstrong K. Battle for God. New York: Alfred A. Knopf. 2000.

50 Author's note: Professor B. Tibi (born 1944) is a German political scientist of Syrian origin, a specialist in Islamic
studies and in the field of Middle East studies. For more information see: Tibi B. The Challenge of Fundamentalism.
Berkeley-Los Angeles-London: University of California Press. 2002; Tibi B. The Challenge of Fundamentalism.
Berkeley: University of California Press. 1998.

51 Author's note: Professor F. Rahman Malik (1919-1988) was a Pakistani modernist scholar and Islamic philosopher
known for his support of the reformation of Islam. In Indonesia, the philosophical ideas of F. Rahman's ideas about
religion and Islamic philosophy inspired many scholars, such as N. Majid and A. S. Maarif, who were his students, as
well as A. Azra and many modern Islamic intellectuals. For more see: Rahman R. Islam. Chicago: The University of
Chicago Press. 1979; Rahman F. Islam and Modernity: An Intellectual Transformation. Minneapolis: Biblitheca
Islamica. 1979; Rahman F. Islam and Modernity. Chicago: The University of Chicago Press. 1982; Rahman F. Revival
and Reform in Islam: A Study of Islamic Fundamentalism. Edited and with and introduction by Ebrahim Moosa.
Oxford: One world Publications.2000.

52 M. Barkun (born 1938) is a political scientist who served as Professor Emeritus of Political Science at the Maxwell
School of Citizenship and Public Affairs at Syracuse University. He is a specialist in the field of political and religious
extremism and the relationship between religion and violence. For more information see: Barkun M. Religion and the
Racist Right: The Origin of the Christian Identity Movement. Chapel Hill and London: The University of North
Carolina Press. 1997.
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Markovich “Religious Fundamentalism” (2010) %3, as well as the works of
Indonesian scientists, such as A. S. Maarif °*, N. Majid *°, and A. Azra °°. From their
point of view, although fundamentalism is not directly synonymous with the radical
movement, nevertheless, some of its forms increase the likelihood that this
movement will develop into a radical one. In the Russian science it is important to

point out researchers who work on the problems of fundamentalism, such as: Yu.M.

58 Markowitz is a graduate of Temple University. He started journalism in 1976 and worked for the Pottsville
Republican newspaper. He retired from the field in 2006, and since 1999 began writing popular science books and by
2020 became the author of 200 works published in several publishing houses. For more information, see: Marcovitz
H. Religious Fundamentalism. San Diego: ReferencePoint Press. 2010.

54 Professor A. S. Maarif (1935-2022) is a prominent Islamic cleric and an authoritative Indonesian Islamic
intellectual. He was Chairman of the Central Executive Committee of Muhammadiyah, President of the World
Conference on Religion and Peace (WCRP) and founder of the Maarif Institute. Maarif was a disciple of Fazlur
Rahman. Like his intellectual mentor, Maarif was an adherent of liberal Islam. Budi Munawar Rahman considers
Maarif an Islamic neo-modernist. For more information, see: Maarif A. S. Politik Identitas dan Masa Depan Pluralisme
Kita (Eng: Identity Politics and the Future of Our Pluralism). Jakarta: PUSAD Yayasan Wakaf Paramadina, 2010.

%5 Professor Nurcholish Majid (1939-2005) is an outstanding Indonesian Islamic intellectual. He was also a prominent
member of ICMI (Ikatan Cendikiawan Muslim Indonesia: Association of Indonesian Muslim Scholars). At one time,
he served as Rector of Paramadin University. Majid was known for his idea of Islamic reform. His leading ideas in
Indonesian politics were the ideas of a secular state, pluralism and religious freedom. He was a staunch supporter of
religious pluralism. His ideas have sparked discussion among Muslim scholars, especially with Islamic literalists-
textualists. Among many other controversial ideas of Majid was his political idea. In the 1970s, Majid opposed the
"mainstream" in politics, criticizing Islamic politicians who sought to create Islamic political parties. His famous
political slogan was: "Yes to Islam, no to Islamic political parties." For more information see: Madjid N. Islam Doktrin
dan Peradaban: Sebuah Telaah Kritis tentang Masalah Keimanan, Kemanusiaan, dan Kemoderan (Eng: Doctrinal
Islam and Civilization: A Critical Study of Faith, Humanity, and Modernity). Jakarta: Paramadina. 1992.

% Professor A. Azra (1955-2022) is a prominent Indonesian Islamic intellectual. In 1992, he graduated from the
History Department of Columbia University. HASAN, GAGASAN, GAGASAN (UNDEF) GAGASAN (Institute of
Democracy dan Bantu Pemerintah). In 2010, he received the rank of Commander of the Order of the British Empire,
an honorary Order of the United Kingdom. For more information, see: Azra A. Gerakan the politics of Islam: Dari
Fundamentalism, Modernism, Hingga postmodernism.: Gerakan the politics of Islam: Dari fundamentalism,
modernism, Hingga postmodernism). London: Rutledge, 1996.
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Pochta®’, A.V. Volobuev *8, 1.V. Kudryasheva *°, E.V. Romanovskaya®, A.V.
Mitrofanova ®1, and others®2. In general, on economic, socio-political issues related
to Southeast Asia and Indonesia, in particular, the works of E.A. Kanaev® should
be noted as well as the works of researchers from the ASEAN Center at MGIMO-

University 5.

57 Pochta Yu.M. Islamism and Nationalism in the Greater Middle East: enmity or symbiosis? // Asia and Africa Today,
2020 No.3 pp.4-11; Pochta Yu.M. Muslim society between Fundamentalism and Liberalism: the Problem of Civil
Society / RUDN Journal of Political Science. 2017. Ne19(1). pp. 15-24; Pochta Yu.M. Crisis of the Society and its
Contemporary Challenges (example of fundamentalism // Estudos do Século XX - Crises de Século N. 10/ Dezembro
2010, (Universidade de Coimbra, Portugal). P.233-244, 2010; Pochta Yu.M., Eremenko T.V. The Political significance
of Islamic Fundamentalism in the Postmodern Era // Bulletin of the RUDN. Series: Political Science. 2014. No. 1. pp.
5-18; Malkovskaya I.A., Pochta Yu.M. Fundamentalism — threat or salvation? // Social: origins, structural profiles,
modern challenges / under the general editorship of P.K. Grechko, E.M. Kurmeleva. M.: ROSSPEN, 2009.

% Volobuev A.V. Formation and development of religious fundamentalism: socio-philosophical aspects //
Humanitarian Bulletin. 2016. No.11. pp. 1-14; Volobuev A.V. Religious fundamentalism and nationalism: competition
or symbiosis? Ethno-religious fundamentalism in some Asian countries // Bulletin "History of ideas and modernity."
The series "Philosophical Sciences”. 2020. pp. 45-53; Volobuev A.V. The phenomenon of fundamentalism: socio-
philosophical analysis // Society: philosophy, history, culture. 2018. No.8 (52). 5 p; Volobuev A.V. The ideological
basis of Islamic fundamentalism // Humanitarian Bulletin. 2018. Ne10 (72). Pp. 1-9; Volobuev A.V. Fundamentalism
and the challenges of postglobalism. M.: Prometheus. 2021. 160 pp.

% Kudryashova I.V. Fundamentalism and “fundamentalisms” // Polit. science. 2013. No. 4. pp. 92-105; Filatov S.B.
Return to basics (Protestant Fundamentalism) // Fundamentalism / RAS. Institute of Oriental Studies, Moscow:
Kraft+, 2003. pp. 107-126; Kudryashova 1.V. Iran as a case of Islamic modernization // Political Science: Ideas of
modernization in political science and political practice. 2012. No.2. pp. 107-133; Kudryashova I.V. How to study the
interaction of religion and politics? // Political Science: Religion and Politics. 2013. No. 2. pp. 9-22.

60 Romanovskaya E.V. Tradition as a form of social memory: hermeneutic and institutional horizons. Autoref. Diss....
Dr. Philos. Sciences: 09.00.11. / Romanovskaya Evgeniya Vasilyevna; [Place of protection: Saratov]. 2013;
Romanovskaya E.V. Fundamentalism and tradition // Power. 2012. No.12. pp. 73-77;

61 Mitrofanova A.V. Political religion and fundamentalism // Bulletin of the RUDN. Series: International Relations.
2004. No. 1. URL: https://cyberleninka.ru/article/n/politicheskaya-religiya-i-fundamentalizm (accessed: 08.10.2023).
62 See: Sagadeev A.V. The philosophical heritage of the Muslim world and the modern ideological struggle: Scientific
analysis. essay / USSR Academy of Sciences. INION. M., 1987. 52 p.; Kuznetsova O.V., Smolina N.S., Mareninova
V.V. Fundamentalism vs fundamentalism: scientific and everyday ideas // Historical, philosophical, political and legal
sciences, cultural studies and art criticism. Questions of theory and practice. Tambov: Diploma. 2014. No0.12(50). Part
1. pp. 119-124; Shagaev 1.S. Religious fundamentalism: definition of the concept and the history of its origin //
Almanac of Modern Science and Education. 2014. No.1 (80). pp. 133-134; Simonov 1.V. Religious fundamentalism
and religious traditionalism: on the question of the correct use of terms // Humanitarian Scientific Bulletin. 2017.
No.11. p. 21; An AS., Ushakova E.V. On the content of the concept of "religious fundamentalism” // Philosophy of
Education and Culture. 2018. No.2. pp. 61-65; Mitrofanov, A.V., Pyrin, A. G. What is religious fundamentalism / A.V.
Mitrofanov, A. G. Pyrin // Bulletin of the Russian Philosophical Society. 2016. No. 3. pp. 89-94.

63 Kanaev E., Galchenko E. The Greater Eurasian Partnership: A Re-Energizer of Russia-Indonesia Cooperation? /
Russian-Indonesian Cooperation: Past, Present and Development Prospects / Eds. E. Kanaev, E. Astafieva. M.:
Institute of Oriental Studies, Russian Academy of Sciences, 2020. P. 51-71; Kanaev E., Simbolon L., Shaternikov P.
Russia-Indonesia Relationship: Assessing Shortcomings and Framing a Response // Southeast Asia: Actual
Problems of Development. 2019. Vol. 4. No. 45. P. 95-106; Kanaev E. A., Demidenko S. V. Is the "Arab Spring"
likely in Southeast Asia? // Southeast Asia: actual problems of development. 2019. No. 3 (44) pp. 28-43.

64 See: Baykov A.A., Koldunova E.V. Academic diplomacy in relations between Russia and Pacific Asia/ Bulletin of
MGIMO University. 2021,14(5). pp. 7-21; Koldunova E.V. Thailand as a "small" state: historical transformation of
political identity/ ENQOJ Istoriya. 2020, 11(12). - URL.: https://history.jes.su/s207987840010435-7-1; Vershinina V.V.,
Koldunova E.V., Kuklin N.S. South-East Asia: approaches to peacemaking and conflict resolution // Bulletin of the
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The second group of works is research on the problems of the spread and
radicalization of fundamentalism both in the world and in Indonesia®. The tragedy
of 11th September 2001, in many ways forced the Indonesian people to pay attention
to this problem of fundamentalism and different ways of radicalization not only
overseas, but also in the country. Some of the groups that exist in Indonesia are
allegedly linked to Al-Qaeda *: JI (ind. Jemaah Islamiyah), Darul Islam* (ind. Darul
Islam), JAT* (ind. Jemaah Asharut Touhid) and MMI* (ind. Mujahidin Indonesia
Timur), who are supposedly associated with the leadership of JI* %. Another of the
fundamentalist radical groups, which, however, are not classified as extremist or
radical, is the FID (“Front of the Islamic Defender”, ind. Front Pembela Islam).

Since 2020, the FID has been banned in Indonesia as an extremist anti-social

organization ®’.

RUDN. Series: International Relations. 2023. Vol. 23, No. 2. pp. 265-277; Koldunova E.V. Two models of trans-
regional Islamic movements in South and Southeast Asia: Jamaat Tabligh and Jamaat-i-Islami // Bulletin of the
Moscow University. Series 13: Oriental Studies. Moscow: Publishing House of Moscow. Un-ta. 2020. No.2. pp. 35-
51; Kuklin N.S., & Kuklina L.V. State policy of Indonesia for the protection and preservation of national cultural
heritage: history and prospects. Heritage of Centuries, (1). 2021; Kuklin N.S. Stages of socio-political development of
the Islamic community in Indonesia: cultural identity and national characteristics (Article 2) // Russia and the Muslim
world. 2021. No. 4 (322). pp. 69-86.

8 Kirchanov M.V. Political Islam in Indonesia in 2021: The Ummah between modernization and radicalization //

South-East Asia: Actual problems of development. 2022. Ne2(55). Part 2. https://vk.com/politvostok?w=wall-
52136985 51752 (accessed: 12.09.2023); Kuklin N.S. The Islamic vector in the foreign and domestic policy of
Indonesia: a historical retrospective. (article one) // Russia and the Muslim world. 2021. No. 3. pp. 88-103.
https://vk.com/politvostok?w=wall-52136985_48681 (date of address: 12.09.2023); N.S. Kuklin. Stages of socio-
political development of the Islamic community in Indonesia: cultural identity and national characteristics. (article
two) // Russia and the Muslim world. 2021. No. 4. pp. 69-85; Kirchanov M.V. The Front of Defenders of Islam as the
leading organization of the Indonesian extremely conservative political Islam in the second half of the 2010s // Islam
in the modern world. 2022. Vol. 18. No. 2. pp. 163-178.; Drugov A.Yu. Indonesia: Why is the Defenders of Islam
Front dissolved? // South-East Asia: actual problems of development. 2021. No. 1(50); Kirchanov M.V.
Institutionalized forms of radical Islam in Indonesia in the 2010s. // Minbar. Islamic Studies. 2021. Vol. 14. No. 2. pp.
263-283; Mukhetdinov D.V. Reception of Egyptian modernism in Indonesia: Harun Nasution on the theology of
Muhammad Abdo // Islam in the modern world. 2020. Vol. 16. No. 3. pp. 49-64; Hajiyev T.F. Once again to the
question of Islamization of Indonesia // Islam in the modern world. 2020. Vol. 16. No. 1. pp. 193-210; Rozhkova Z.1.
Democracy in Islamic countries. The experience of Indonesia // Bulletin of the Moscow University. Series 12. Political
sciences. 2017. No. 6. C. 85-93.; Tyurin V.A. Ache — politeia on the periphery of the Islamic world // Vostok. Afro-
Asian Societies: History and Modernity. No. 3. 2010. pp. 32-47.

8 Strickler M. Jemaah Islamiyah: Lessons from Combatting Islamist Terrorism in Indonesia. Air University Press,
2017.P. 1-9.

87 Widiyanto 4. Violence in Contemporary Indonesian Islamist Scholarship: Habib Rizieq Syihab and ‘enjoining good
and forbidding evil’ / Heidar Shadi (ed) / Islamic Peace Ethics: Legitimate and Illegitimate Violence in Contemporary
Islamic Thought. Nomos Verlagsgesellschaft, 2017. P. 96.
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The third group of sources and literature covers works that consider
fundamentalism from a philosophical point of view. The author also seeks to offer a
philosophical approach to fundamentalism as a means of a deeper study of its
conceptual and empirical problems. Here it is important to identify the concepts of
such philosophers as: L. Wittgenstein®, J. Dewey ®°, S. Kierkegaard ", V.
Solovyov™, N. Berdyaev "2, and L. Shestov 3. The author will use their works both
in Russian and translated into English, as well as research on their philosophical
concepts as follows: L. Wittgenstein from the work of D.Z. Phillips “Wittgenstein
and Religion” (1993) ™, D. Dewey Common Faith (1934) >, “Experience and
Nature” (1929) ¢, “Darwin's Influence on Philosophy” (1910) 77, as well as the
works of researchers of his philosophy — S. Fesmayr “John Dewey and the Moral
Imagination” (2003) ’® and L.A. Hickman “Pragmatism as Postmodernism: the
Lesson of John Dewey” (2007) °, S. Kierkegaard “Concluding Unscientific
Postscript to the Philosophical Fragments” (2009), and “The Current Era” (1962)

% Grayling A. C. Wittgenstein: A Very Short Introduction. Oxford: Oxford University Press, 1988, 1996. P. 1-6.;
Phillips D.Z. Wittgenstein and Religion. New York: Palgrave Macmillan, 1993.; Wittgenstein L. Philosophical
research // Wittgenstein L. Philosophical works. Part 1 / trans. M.S. Kozlova, Yu.A. Aseeva. M. 1994; Wittgenstein
L. Culture and value // Wittgenstein L. Philosophical works. Part 1 / trans. M.S. Kozlova, Yu.A. Aseeva. M., 1994;
Wittgenstein L. Lectures and conversations about aesthetics, psychology and religion / per. V.P. Rudnev. M, 1999.

% Shook J.R., Good J.A. John Dewey’s Philosophy of Spirit, with the 1897 Lecture on Hegel. New York: Fordham
University Press, 2010.; Dewey J. Freedom and Culture. — NY: G. P. Putnam's Sons. 1939.

0 See more: Mooney E.F. On Soren Kierkegaard: Dialogue, Polemics, Lost Intimacy, and Time. USA: Ashgate, 2007.
P. 1-5.

"1 See more.: Frank S.L. (editor). A Solovyov Anthology. London: SCM Press Ltd, 1950. P. 7-9; Conosvés B.C.
UYrenust o 6orouyenoseuectBe. M: FOpaiit. 2016; Soloviev V.S. Philosophical principles of integral knowledge. M:
Academic project. 2011; Solovyov V.S. Essays: in two volumes / B.C. Solovyov - Moscow: Pravda, 1989. / Vol. 2.
Readings on God-manhood. pp. 5-172.

2 Tsonchev 7. Person and Communism: The Political Theology of Nikolai Berdyaev. Montreal: The Montreal Review
E-Publishing, 2021. P. 10-12.; Berdyaev N. A. Philosophy of the free spirit. M. 2009. 460 p.; Berdyaev N.A. New
religious consciousness and society / N. Berdyaev. St. Petersburg: Publishing House of M.V. Pirozhkov. 1907. L, 233
[2] p.

73 See: Shestov L.1. Athens and Jerusalem. Edited and translated by Bernard Martin. Ohio: Ohio University Press,
1966. P. 2-4.; Shestov L.I. Athens and Jerusalem. / edited by E. Krylov. M.: Ripol-Classic. 2017. 414 p.

4 Phillips D.Z. Wittgenstein and Religion. New York: Palgrave Macmillan. 1993.

> Dewey J. A Common Faith. USA: Yale University Press, 1934.

6 Dewey J. Experience and Nature. London: George Allen & Unwin, LTD., 1929

7 Dewey J. The Influence of Darwin on Philosophy. New York: Henry Holt and Company, 1910.

8 Hickman L. Pragmatism as Post-Postmodernism: Lessons from John Dewey. Fordham University Press. 2007.

8 Fesmire S. John Dewey and Moral Imagination. Bloomington & Indianapolis: Indiana University Press, 2003.
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8 V.S. Solovyov, from the works of his researchers: J. Sutton “The Religious
Philosophy of Vladimir Solovyov” (1998), and A. Kozhev “Religious Metaphysics
Vladimir Solovyov” (2018) 8, N. Berdyaev “The Fate of Man” (1960) &, L. Shestov
“Kierkegaard and Existential Philosophy” (1969) &,

Thus, the author reviewed the works in English, Russian and Indonesian.

The object of the dissertation is Indonesian religious and political
fundamentalism.

The subject is the social-philosophical doctrine of fundamentalism in
Indonesia.

The purpose of the work. The purpose of the dissertation is to carry out the
features of fundamentalism as a religious and political phenomenon in Indonesia.

To achieve this goal, it is necessary to solve the following issues:

1. To identify the main features and forms of fundamentalism and, in
particular, religious Islamic;

2. To analyse the main problems associated with the spread of fundamentalism
in Indonesia and consider them within the framework of an integral approach, as it
draws a line and identifies the connection between these phenomena;

3. To formulate a scientific definition of Indonesian fundamentalism,

reflecting the peculiarities of the country case of Indonesia;

8 Kierkegaard S. Concluding Unscientific Postscript to the Philosophical Crumbs. Edited and translated by Alastair
Hannay. Cambridge: Cambridge University Press, 2009.; Kierkegaard S. The Present Age. London: Collins Clear-
Type Press. 1962.

81 Soloviev V. S. Freedom, Faith, and Dogma: Essays by V. S. Soloviev on Christianity and Judaism. Edited, translated,
and with an introduction by Vladimir Wozniuk. United States of America: State University of New York Press, 2008;
Sutton J. The Religious Philosophy of Vladimir Solovyov: Toward a Reassessment. USA: Palgrave Macmillan, 1998;
Kojéve A. The Religious Metaphysics of Vladimir Solovyov. Translated by Ilya Merlin and Mikhail Pozdniakov.
Switzerland: Palgrave Macmillan, 2018; Grillaert N. What the God-seekers found in Nietzsche: The Reception of
Nietzsche’s Ubermensch by the Philosophers of the Russian Religious Renaissance. Amsterdam — New York, 2008;
Smith O. Vladimir Solovyov and the Spiritualization of Matter. Boston: Academic Studies Press, 2011.

82 Berdyaev N.4. The Destiny of Man. New York: Harper & Brothers, 1960; Berdyaev N.A. Philosophy of the free
spirit / Introductory article by A. G. Myslivchenko; Podgot. text and note by R. K. Medvedeva. M.: Republic, 1994 /
The fate of man in the modern world (towards understanding our era). 318-362 p.

8 Shestov L. Kierkegaard and the Existential Philosophy. USA: Ohio University Press, 1969; Shestov L. Kierkegaard
and the Existential Philosophy. USA: Ohio University Press, 1969; Shestov L.l. Kierkegaard and Existential
Philosophy (The Voice of the Crying in the Desert). / Series: "Philosophical results of the XX century." Moscow:
Progress-Gnosis, 1992. XVI, 304 p.
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4. To identify the epistemological foundations of fundamentalism and
criticism of the main approaches common among researchers: 1) a religious
approach that does not consider the political component of fundamentalism and
therefore perceives this phenomenon as an inward-looking movement that does not
pursue political goals, 2) a political approach in which fundamentalism is perceived
as an outward-looking movement, which seeks power for its elites, and therefore
does not rely on religious dogmas, as well as to propose and justify the author's
approach to the study of fundamentalism that combines both religious and political
components, in order to demonstrate the close relationship between the religious
faith of fundamentalists and their political motives within the movement;

4. To criticize the moral justifications of extremism and radicalism within the
framework of fundamentalism.

The research hypothesis from which the author proceeds is based on the
premises of previous studies of the phenomenon of fundamentalism, which,
according to the author, reveal two points. Firstly, fundamentalism is divided into
two types, depending on the internal motivation of its supporters: a) religiously
motivated fundamentalism (hereafter — RMF) in the sense that the adherents of the
movement are guided exclusively by religious goals and rely solely on dogmatics,
b) politically motivated fundamentalism (hereafter — PMF), for whose supporters the
main goal is to seize and retain power. Secondly, fundamentalism as a whole can be
both peaceful and radicalized, depending on the internal motivation of its supporters.
Based on these assumptions, the author considers the following theses in the
dissertation:

1) Fundamentalism, both the RMF and the PMF, can often turn into a
radicalized movement with the acts of violence;

2) The initial motivation of the movement's representatives does not always
imply that those who are guided by religious goals will not necessarily become
radicalized, as well as those who are guided by political goals will always use the

tools of violence;
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3) Both the RMF and the PMF are closely related to each other, but in reality,
they are not presented in pure form, but rather combine elements of each other.

Theoretical and methodological basis of the dissertation research.

The author of the dissertation uses the comparative method as universally
applied in research. The study of any movement is not limited to the views of one
researcher or philosopher, but most often represents a comparative analysis of two
or more positions of leading intellectuals in the field of research. To this end, the
scientific sources considered in the dissertation belong to two main areas. Firstly,
the works of modern fundamentalist researchers, which include F. Rahman, J. Barr,
J. M. Marsden, K. Armstrong, M. E. Marty, R. S. Appleby, M. Barkun, B. Tibi, T.
Schirrmacher, D. L. Esposito, as well as a number of works by Indonesian
researchers. The author explores the similarities and differences of their positions in
relation to fundamentalism, which is usually divided into two groups: those who
consider fundamentalism primarily and more often only as a political movement,
and those who consider it exclusively as a religious movement.

To connect these two types of fundamentalism, the author used an integral
approach, which is based on the search and analysis of the relationship between
religious and political motivation of adherents of fundamentalism. This approach
considers the importance of both classical in-text and more innovative out-of-text
research for the emergence of the phenomenon of fundamentalism. In this case, the
intratextual research studies the epistemological and cognitive problems of
fundamentalism, correlating with the key question of what motivates
fundamentalists and what is the importance of sacred texts, religious ideals and
teachings in their movement. Meanwhile, extra-textual research studies external
factors, such as social, political, cultural, and economic, and their impact on the
problems that fundamentalism and its supporters in society are trying to solve
through their tools. The study focuses on why fundamentalists unconditionally
believe in the infallibility of their religious texts and therefore defend them at any
cost, trying to resist modernization. Based on these approaches, it is proved that

fundamentalism, unlike ordinary religiosity, does not accept even individual
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alternatives, therefore this religious position opposes any innovations, which, in
turn, leads fundamentalism to three problems: literalism in the interpretation of
fundamental religious dogmas, ethical absolutism, assuming the full embodiment of
the norms of religious behaviour in reality, as well as the belief in the absolute
authenticity of these literal interpretations.

Secondly, the dissertation conducts a hermeneutic analysis of the philosophic
ideas, which the author considers relevant to the object of research. To consider the
religious epistemological problems of fundamentalism, the dissertation uses the
concept of God by L. Wittgenstein and religious faith by S. Kierkegaard. The author
also uses D. Hume's concept of the natural history of religion and J. Dewey’s
concept of the interpretation of religion, religious texts, and doctrines. In addition,
the author also includes in the study an analysis of the key ideas of religious
philosophy and metaphysics of Russian philosophers, in particular V. Solovyov, N.
Berdyaev and L. Shestov, which are also important for research. In addition, the
author also includes in the study an analysis of the key ideas of religious philosophy
and metaphysics of Russian philosophers, in particular V. Solovyov, N. Berdyaev
and L. Shestov, which are also important for the study.

Scientific novelty of the research. The dissertation is a comprehensive study
dedicated to rethinking fundamentalism in Indonesia. The novelty of the study is due
to the following factors:

1. The author gives an original definition of fundamentalism, which
adequately reflects the current state of this phenomenon development in Indonesia
and religious communities in Southeast Asia, which has special advantages in terms
of the historical experience uniqueness in the religious tradition development in this
geographical region;

2. The author comes to the conclusion that the identification of
fundamentalism only with religious or political movements does not fully reflect the
current state of problems in Indonesian society, and therefore suggests an integral
approach in which specific fundamentalist movements are considered

comprehensively: both religious and political organizations that actively use social
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manipulation, requiring detailed consideration from the point of view of psychology
and hermeneutical analysis of the slogans and meanings behind their real actions.

3. The author notes that in the studies of fundamentalism in Indonesia, there
are two main approaches to the interpretation of this phenomenon and related
groups: religiously oriented fundamentalist groups and politically oriented
fundamentalist groups. The former seeks to preserve and even popularize religious
teachings, practices, and traditions that, in their opinion, have been marginalized by
secular systems or taken under their control. Their movements have an “inward-
looking goal” or an “intra-group objective” in order to force members of their group
to live in accordance with religious beliefs and customs. As for politically oriented
fundamentalism, according to the author, the main goal of such groups is to gain
representation in power, influence on state institutions or the legislative system
through the exploitation of religious symbols and the social resource of their
adherents. Often such movements promote their direct leaders into politics as
representatives of interests;

4. The author introduces into philosophical and scientific circulation a corpus
of texts by researchers of Indonesian fundamentalism, not previously represented in
Russian science, which makes it possible to significantly enrich the existing
approaches to understanding fundamentalism and its phenomena in the Russian
environment.

5. The author pays attention to the epistemological problems of
fundamentalism, in particular the privilege and infallibility of the beliefs of
individual fundamentalist groups in Indonesia. The author reveals the content of
their criticism from the scientific community, which is also given insufficient
attention in science. At the same time, it is important to note that these problems are
typical not only for Indonesia, but for fundamentalism as an international
phenomenon, however, the Indonesian experience is also able to significantly

expand the understanding of scientific criticism of this problem.
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Provisions for the defence:

1. Fundamentalism is defined by the author as a form of reaction to the
marginalization of public religious discourse by secular socio-political forces and
consists in the desire to return religion to the central importance in the political life
of the country. This is accompanied by a duality of perception of the methods of
fundamentalism as extremist, aimed at the radical scrapping of the existing order,
and nonviolent, aimed at its gradual change. The study of practical cases of the
development of fundamentalism shows that supporters of this ideology can adhere
to a certain intermediate line between the two mentioned approaches and support
both forceful methods of pressure and everyday nonviolent resistance;

2. To solve the problem that has arisen, as well as subsequent criticism,
fundamentalism should be studied through an integral approach that considers socio-
cultural, religious-psychological, and political factors contributing to the emergence
of fundamentalism in society. In Indonesia, with its syncretic culture,
fundamentalism can often include spiritual, political, and social elements inherent in
various religious movements and philosophical traditions within the country;

3. Indonesian scientific and religious literature has developed its own
approaches to the interpretation of the concept of fundamentalism, due to the
tradition of Islamic intellectualism, developed in university culture and according to
the government's special attention to religious tolerance. A wide range of research
on this topic has been little studied, but it contains unique and distinctive approaches
to fundamentalism and the fight against it as a socially dangerous phenomenon,
which can contribute to the dissemination of the Indonesian experience to world
practice;

4. Indonesian fundamentalism, both religiously and politically motivated, is
characterized by comprehensive criticism, both religious and scientific, defined as
the formation of a tradition of overcoming the social consequences of the actions of

fundamentalist groups through the joint efforts of the state and society .

8 Hosen N. Religion and the Indonesian Constitution: A Recent Debate // Journal of Southeast Asian Studies. 2003.
Vol. 36, No. 3, pp. 419-440.
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The scientific, theoretical, and practical significance of the study is due to
the fact that the material and approaches contained can be used as a basis for the
study of fundamentalism not only in philosophy, but also in political science,
cultural studies, religious studies, anthropology, social psychology, etc. The
presented research results can be used in the preparation of lecture courses, teaching
materials, thematic seminars devoted to the study of fundamentalism.

Approbation of the results of the dissertation research.

The main provisions and conclusions of the dissertation research were
discussed at a meeting of the Department of Social Philosophy of the Federal State
Autonomous Educational Institution of Higher Education “Peoples' Friendship
University of Russia named after Patrice Lumumba” and were reflected in 5
publications on the research topic, 2 of which were in the journals of the Higher
Attestation Commission, 1 article was published in journal indexed in the Scopus
database and 2 articles — in journals indexed by other databases. The author of the
dissertation made intermediate conclusions at international scientific and practical
conferences in Russia and abroad: Russia and ASEAN in the Asia-Pacific region:
Dynamics of interaction, regional processes and global context (October 14-15,
2022, MGIMO, Moscow), Democracy and Personality and Racial Politics
(February 5-7, 2021, Vox Populi Institute, Jakarta), Politics and Democracy (May
6-7, 2023, Vox Populi Institute, Jakarta), Identity Politics, Religious Fanaticism,
Democracy, and Communism issues (September 29, 2020, Political and Public
Policy Studies (P3S)).

The dissertation compliance with the passport of the scientific specialty.
The content of the work corresponds to the fields of research 2, 3, 4, 25, 51, 60
passports of the specialty 5.7.7 — “Social and political philosophy”. The results of
the conducted research also correspond to the field of specialty research.

The structure of the dissertation research consists of an introduction, three
chapters divided into sections, conclusions, a list of sources and literature. The total

volume of the dissertation is 200 pages. There are 184 titles in the list of references.
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l. THE CONTENT OF THE DISSERTATION

The introduction of the dissertation analyzes the relevance of the chosen
research topic, the degree of its scientific development, defines the purpose,
objectives, object and subject of research, methodological and theoretical
foundations of the work, reveals the elements of scientific novelty, practical and
theoretical significance of the dissertation, formulates the hypothesis and the
provisions submitted for defense, and also briefly outlines the main problems of

fundamentalism research.

The first chapter “The Origins of Fundamentalism and its problems” is a
detailed overview of fundamentalism in its historical and hermeneutic
transformation. This chapter is devoted to four main sections: the origin of
fundamentalism, the existing definitions of fundamentalism, their fundamental
characteristics, as well as the interpretation of fundamentalism proposed by the
author. The importance of this chapter is also determined by the formulation and
analysis of the key problems of epistemological understanding of fundamentalism.
In particular, the author reveals in detail the issue related to the prevalence of
fundamentalism outside the Abrahamic tradition, and also, within the framework of
a synthetic approach, comprehends whether fundamentalism is a purely political

problem or acts as a complex socio-political and religious problem.

Within the framework of this chapter, the author seeks to examine the
motivation and conceptual foundations of the ideology of fundamentalist groups
based on a religious element in order to justify violent methods in achieving political

goals.

The first section — “The Genealogy of Fundamentalism” — briefly presents
the history of the emergence of fundamentalism, its development within
Christianity, Islam, as well as its modern understanding in the context of both the
political (for example, the Die Grunen movement in Germany) movement and the

activities of various fundamentalist groups in Indonesia, since the Reform
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Movement of 1998 (ind. Gerakan Reformasi 1998), which opened the way to the
transition to a liberal democratic state, gave a huge scope for the flourishing of
religious fundamentalist groups. They enjoy the right to freedom of speech and
freedom of assembly to form or establish public organizations, many of which are
religious. In the conditions of Indonesian electoral democracy, the existence of such
organizations often serves the electoral goals of political parties and politicians.
However, the goals of the Indonesian fundamentalist movement cannot be
unambiguously interpreted as only religious or only political — they are quite
compatible. The elites of fundamentalist groups not only use their followers to
achieve political goals, but also use politics for religious purposes, one of which is
a call for the creation of a state constitution based on Islamic law. As a result, their
movement is pragmatic in two senses. First, the leaders of these groups use religion
to achieve their political and economic interests. Secondly, they use politics (read:
the course of a political party) in the interests of promoting their religion, focusing

on its dogmas as an instrument of power.

The second section — “The Multifaced Definitions of Fundamentalism” —
is devoted to various definitions and characteristics of fundamentalism. This part is
important because it denotes the conceptual aspects of this term. There are two ways
to answer the question about the interpretation of fundamentalism and related
groups. The first way is that fundamentalist groups per se are neither extremist nor
terrorist organizations, and those who share it are adamant that fundamentalism is a
form of religious freedom that cannot be associated with an extremist movement.
The second way is the opinion of some researchers that fundamentalist groups are
basically synonymous with extremist organizations because of the participation of

their members in acts of terrorism and other violent movements.

This point of view can be seen in the works of D.L. Esposito, M.E. Marti, and
R. S. Appleby. Esposito views fundamentalism as a reactionary and anachronistic
movement opposing the widespread surge of religious and quasi-religious

movements around the world in connection with democratization and secularization,
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as well as a movement offering new forms of particularistic social identity,
ideologies, doctrines, and values. In The Fundamentalism Project, edited by Marty
and Appleby, fundamentalism is viewed as a reactionary religious movement
directed against modernism and secularism, which fundamentalists view as a "world
without God", which they seek to change in accordance with their ideas. This can
also be seen in the work of A.S. Maarif, who believes that movements of politically
oriented fundamentalist groups are guided only by their own interests to establish

political power for their elites, and not an attempt to spread religious values.

In the third section — “Multiple Views on the Features of Fundamentalism”
— the author notes the general views on fundamentalism among a number of
researchers, and also notes that the problem in the perception of fundamentalism is
based on its various interpretations, however, among all the variety of
interpretations, two key trends characteristic of Indonesia stand out in a special way:
1) Religiously oriented fundamentalist groups (hereinafter — ROFG) and 2)
politically oriented fundamentalist groups (hereinafter — POFG). The former seeks
to preserve religious teachings and traditions that have been marginalized by secular
systems. Their movements have an intra-directional goal setting (English: inward-
looking goal) or an intra-group objective (English: intra-group objective) in order to
force members of their group to live in accordance with religious beliefs and
customs. In general, they want to restore the central role of religion, which has been
undermined by the tendency of secularism to exclude religious beliefs and traditions
of public life. If we talk about PFGS, then their main goal is for their leaders to gain
political power by using religious symbols and exploiting their adherents for

political purposes.

Also, the author, relying on existing interpretations, deduces his own
definition of fundamentalism, which consists in characterizing fundamentalism as a
social movement of religious figures in response to the decline in the central role of
religion in the secular and modern socio-political system. This movement not only

demonstrates their concrete participation in solving socio-political problems, but
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also seeks to restore the important role of religion in its transformation in the light
of their religious teachings, ideals, and doctrines, which corresponds to the activities

of fundamentalist groups in Indonesia.

The second chapter “Indonesian Fundamentalism: Dynamics and
Complexity” presents the main features and definition of fundamentalism according
to prominent Indonesian scientists in this field and shows the transformation of their
views on the problem. It is also devoted to the main issues of the Indonesian
fundamentalist movement, such as the origin of fundamentalist groups, their
characteristics and their spread in Indonesian society. This chapter is also devoted
to the hermeneutical analysis of the intellectual works of Indonesian Islamic scholars
such as N. Majid, A. S. Maarif and A. Azra.

The first section — “A Short Description of Indonesia” — provides a general
overview of the features of Indonesian culture, politics, religion. Also, the author in
this section demonstrates the close relationship between politics and religion, since
the problem of fundamentalism in the Indonesian context is closely intertwined with
the socio-political life of the state, especially in the context of the activities of

religious groups in politics.

The second section — “Indonesian Fundamentalist Groups” — is devoted to
the study of the characteristics of fundamentalist groups in Indonesia, as well as their
connection with Christian and Islamic fundamentalism. In particular, from the point
of view of history, this relationship is not clear, and it is often difficult to determine
exactly when and how fundamentalism arose in Indonesia, at least within the
intellectual sphere. Indonesian fundamentalism is mainly characterized by the
political activities of religious groups. This part provides a clear overview of
Indonesian fundamentalist groups, in particular, their organizational characteristics

and status, ideological characteristics and the purpose of their creation.

The third section — “Religiously and Politically Motivated Fundamentalists in
Indonesia” — is devoted to the analysis of the manifestations of two approaches to
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the interpretation of fundamentalism in Indonesia: religiously motivated

fundamentalism and politically motivated fundamentalism.

In the fourth section — “Indonesian Fundamentalism: Religious State vs.
Secular state?” — concludes that Indonesian fundamentalism demonstrates the
validity of the author's synthetic approach to this topic, showing the relationship
between religious and political goals. Indonesian fundamentalism is distinguished
by three main characteristics: politicization of religion (the use of religion to achieve
political goals), religion of politics (the use of politics/political parties to achieve
religious goals), as well as the close connection of fundamentalist groups with
extremism and terrorism, when they use various means to achieve their goals,

including physical force.

The uniqueness of Indonesia's historical experience in this regard is
determined by the interrelationship of the political and religious in the historical
perspective of the development of statehood. In this regard, this chapter also reveals
the importance of the religious factor as a political component and an element of
nationalist views in Indonesian society, in which fundamentalists do not abstract
from politics, as often happens in other countries, but are convinced of the need to
choose their path as the only right one in the context of national pride, the
development of the nation and it’s the historical path that leads fundamentalists to
develop such approaches, who would go beyond only their religious community and

were determined to attract new supporters from among adherents of opposite views.

Historically, religiosity also acted as one of the ways to unite people in the
anti-colonial struggle, which formed the integration of a wide range of national
heroes, fighters for the independence of Indonesia in different historical periods,
many of whom came from among the Islamist fundamental groups (such as Tuanku
Imam Bonjol (1777-1864) and sought to determine the religious path of
development of their peoples as the only possible way of political resistance in the

conditions of colonization.
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The chapter determines that the presence and sometimes the dominance of
such examples in the national ideological discourse on identity also affects the direct
integrated perception of the issue of the penetration of fundamentalism into non-
religious spheres and the attempts of its adherents to manipulate the complex

structure of Indonesian cultural, religious, and political ideas about society.

The third chapter “Philosophical Investigation on Fundamentalism” is
devoted to the fundamentalism and its critics. Some of the topics presented in this
part include an overview of Indonesia concerning the growth of fundamentalist
groups, the factors of formation and characteristics of Indonesian fundamentalism.
In short, the purpose of this chapter is to show the specific problems of Indonesian
fundamentalism, and some of them may be similar to fundamentalism in other
countries. This chapter consists of three main sections: an introduction,
fundamentalism as a cognitive and religious behavioral bias, and a summary of the
main characteristics. The key points of this chapter are the author's philosophical
arguments regarding fundamentalism and its main problems. The study of
fundamentalism should go beyond approaches that investigate only the external

factors of its occurrence.

The first section — “Epistemological Issues in Fundamentalism: Critiques
from the Western philosophy” — is devoted to the criticism of epistemological
problems of fundamentalism from Western philosophers. Epistemologically,
fundamentalism as a cognitive bias is primarily defined by its characteristic as a
“closed worldview”. This characteristic is rooted in the fundamentalists' belief that
there is no other truth than the divine truths of God's commandments written in their
holy book, and that these divine truths are absolute. There are three obstacles that
fundamentalists face: 1) diversity of religion and, accordingly, interpretations, 2)
diversity of interpretations of religious texts and 3) heterogeneity in interreligious

interaction.

Fundamentalism and its transformation into a social problem should also be

considered from the point of view of its internal problems, such as epistemological



48

and cognitive: the literal interpretation of its provisions, absolutism and
authoritarianism, leading fundamentalists to behavioral biases, some of which are
intolerance, extremism and sectarianism. The fundamental points discussed in this
section are philosophical statements and arguments about why fundamentalism is

unacceptable, reprehensible and, therefore, inapplicable in a multicultural society.

The second section, “Conceptual Flaws of Fundamentalism: Critiques
from the Russian Philosophy”, is devoted to the analysis of the concepts of
representatives of Russian religious philosophy. The author comes to the conclusion
that they mainly distanced religion per se from its scientific understanding, which
includes two definitions: 1) the first comes from modern studies of the relationship
between science and religion, in which religion and science are considered from the
point of view of their complementary relations and implies that science does not
suppress religion; 2) within the framework of discussions concerning religious
fundamentalism, the scientific justification of religion has a negative connotation, in
which science and religion are viewed as diametrically opposed phenomena that
cannot fully build a dialogue, and sacred texts and religious doctrine can be
considered legitimate and objective, and therefore relevant only if they based on
objective reasoning. Russian Russian religious philosophy returns to the realm of
mysticism, and this emphasis is characteristic of the Russian religious philosophy of
the XIX and XX centuries. Many Russian religious philosophers, including V.
Solovyov, P. Florensky, N. Berdyaev, S. Bulgakov, L. Shestov, and others,
emphasized the central place of "mystical experience" in their religious philosophy.
The term "mystical experience" or "religious experience” became important for their
philosophical reflections on religion, approach to sacred texts and understanding of
religious teachings and traditions. Their religious philosophy serves them as

metaphysics.

Fundamentalism and its transformation into a social problem should also be
considered from the point of view of its internal problems, such as epistemological

and cognitive problems: the literal interpretation of its provisions, absolutism and
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authoritarianism, leading fundamentalists to behavioral biases, some of which are
intolerance, extremism and sectarianism. In short, the fundamental points discussed
in this chapter are philosophical statements and arguments about why
fundamentalism is unacceptable, reprehensible and, therefore, inapplicable in a

multicultural society.

In the brief conclusion of this chapter, it is noted that fundamentalism, from a
philosophical point of view, is a kind of cognitive-religious behavioral bias.
Fundamentalism is characterized by epistemological problems, in particular the
fundamentalists' claims to religious truths, which they make the standard for all other
systems of norms. They believe that their religious traditions and sacred texts contain
infallible truths and therefore should be accepted as authoritative. This statement
forms and defines such features of their social behaviour as authoritarianism,

intolerance, extremity, compulsion.

In conclusion of the dissertation the author summarizes the main results and

formulates the conclusions of the study.
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Onyapayc Jlemanto
CounajabHo-puiiocopckmii aHATU3 MHIOHE3NUICKOT0 PEJIMTHO3HOT0 (PYHIaAMEHTAIN3MA

B Hacrosimee BpeMs penMruo3HBIA (YHIAMEHTAIM3M pPAcCMATPUBAETCS HE IPOCTO Kak
COoLMallbHOE M KYJIBTypHOE SBIICHHE, HO M Kak SBIICHHE, BBI3BIBAIOIEE ONpEACICHHbIC OMAaceHUs B
WHIOHE3UHCKOM o0mIecTBe. Bo MHOrOM CTOPOHHHMKH 3TOTO JABHKCHHUSI BBICKA3bIBAIOT MPOTHBOPEUUBYIO
MO3ULIUIO, TOCKOJIBKY OHH (PyHIAMEHTAIUCTHI BBICTYIIAIOT 32 MUD, @ APYTHe 3aHUMAaOTCS IKCTPEMHU3MOM
U Jaxke TeppopuaMoM. Ha qaHHBII MOMEHT B HayKe CYLIECTBYET JBa OCHOBHBIX MIOJX0/Ia K MHTEpIpETaluu
bynnamenTanusma. OQHY BOCTIPUHUMAIOT €0 KaK JBMKEHUE «BOMHCTBYIOLIETO OJaroyectus», KOTopoe
JMILIEHO NoJauTHYecKuXx amOounuii. I1pu TakoM nonxone GpyHnameHTann3Mm He 00513aTEIbHO OTOXKIECTBIISITh
C JBWXCHHEM, UHCTPYMEHTOM KOTOPOTO SIBIISIIOTCS akThl Hacwiusi. C Ipyroil CTOPOHBI, €CTh Te, KTO
paccMaTpuBaeT €ro Kak Cyry0O IMOJIMTHYECKOEe [BIDKEHHE 0€3 OIOpbl Ha PENUIMO3HbIC yOeXKICHHS.
Cunraercs, 4TO TOT/Ia IBM)KEHUE MOKET PaJUKaIN3UpOBaThCs. Vccnemays 9TH JBa MOAX0/a, aBTOp 3a/1aeT
ciefyromuye Bompocel: PacmpocTtpaneH nu (QyHIaMEHTaIM3M BO BCEX PENUTUsAX, @ HE TOJBKO B
aBpaaMHUECKUX PEIMIHAX, KaK yTBepkaaeT uccienosanue? (2) SBnsercs nu GpyHIaMeHTanU3M MPOCTO
HEKUM HOBBIM SIBJIGHHEM B c(epe MOIMTHUKHA B TOM CMBICJIE, YTO BOBCE HE KacaeTcs pPEUTHO3HBIX
BEPOBaHMH, a ONUPACTCS CKOPEE Ha COLIMANBHO-NOIUTUIECKOE MUPOBO33PEHHE U PUTOPUKY IMOJIUTHYECKUX
JBWKEHHUH, KOTOPbIE HCHOJNB3YIOT PEIMIHI0 TOJNBKO B TONUTHUECKHX WHTepecax? (3) SBnsercs nu
(GyHIaMEHTAIM3M YUCTO PEJIMTHO3HBIM JBWKEHHEM B TOM CMBICIE, YTO €ro TOABEM HampaBicH
UCKIIOYUTEIBHO HA BOCCTAHOBJICHHWE BEOyLIEH pOJMM pPEIUTMd B COBPEMEHHOM  OOIIECTBE,
MaprHHAIM3UPOBAHHOM CBETCKMM MHpPOBo33peHueM? (4) HecMoTpst Ha To, 4TO (yHIaMEHTAIN3M JaIeKo
HE BCEraa CBs3aH C 3KCTPEMU3MOM M PaJUKaIbHBIMHU IABMKCHUAMHU, MHOTHE (YHIAMEHTAINCTHI, TEM HE
MeHee, CKIOHHBI 00paliaThcs K «PEIIMTHO3HOMY HACHIIMIO» WIH «HACHWIMIO BO UM pelurum». B aToii
CBSI3M BO3HUKAET BOMPOC: UYEM OHHM PYKOBOJCTBYIOTCS, BHIOMpas Takylo crpareruio moeneHus? Llems
paboTHI — OCYIIIECTBUTH KOMITIIEKCHOE (PIIIOCO(CKOE UCCIIeIOBaHre (PyHAAMEHTAIN3MA KaK PEITUTHO3HOTO
Y TIOJINTHYECKOT O sIBIICHHS Ha puMepe MHIoHe3n .

Eduardus Lemanto
Social-Philosophical Analysis of the Indonesian Religious Fundamentalism

Nowadays, religious fundamentalism is considered not just as a social and cultural phenomenon,
but also as the one that causes certain concerns in Indonesian society. In many ways, the supporters of this
movement express a contradictory position, since some fundamentalists advocate peace, while others are
engaged in extremism and even terrorism. At the moment, there are two main approaches to the
interpretation of fundamentalism in science. Some perceive it as a movement of “militant piety”, which is
devoid of political ambitions. With this approach, fundamentalism does not necessarily have to be identified
with a movement whose instrument is acts of violence. On the other hand, there are those who view it as a
purely political movement without relying on religious beliefs. It is believed that then the movement can
become radicalized. Exploring these two approaches, the author asks the following questions: Is
fundamentalism widespread in all religions, and not only in the Abrahamic religions, as the study claims?
(2) Is fundamentalism just a kind of new phenomenon in the field of politics in the sense that it does not
concern religious beliefs at all, but rather relies on the socio-political worldview and rhetoric of political
movements that use religion only for political interests? (3) Is fundamentalism a purely religious movement
in the sense that its rise is aimed solely at restoring the leading role of religion in a modern society
marginalized by a secular worldview? (4) Despite the fact that fundamentalism is not always associated
with extremism and radical movements, many fundamentalists, nevertheless, tend to turn to “religious
violence” or “violence in the name of religion”. In this regard, the question arises: what are they guided by
when choosing such a behavior strategy? The aim of the work is to carry out a comprehensive philosophical
study of fundamentalism as a religious and political phenomenon on the example of Indonesia.



